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PSALMS OF ZION 

BY SOL LIPTZIN 

The Psalms are a lyrical anthology mirroring the moods of the Jewish 
people, moods that ranged from exultation and anger to awe and foreboding. 
The Psalms proclaim the glory of God, who is great in power and infinite in 
understanding, righteous in all his ways and holy in all his works, who heals 
the broken in heart and binds up their wounds, who lifts up the weak and has 
respect for the lowly. The Psalms counsel patience, fortitude and faith, when 
adversity strikes, and assume that justice, goodness, right and truth must 
ultimately triumph. 

The most joyous Psalms are those that refer to Zion. Although Zion and 
Jerusalem are often used interchangeably in the Bible, there is a marked 
difference when they are mentioned in the Psalms in that the mood associated 
with Zion is more optimistic and more holy, while the mood associated with 
Jerusalem is less optimistic and more secular. 

For the Psalmist, Zion is primarily the city of God. While elsewhere in the 
Bible, in the Books of Samuel, Kings, Chronicles and Nehemiah, Zion is 
referred to again and again as the City of David, it is never called such in the 
Psalms. Zion is rather looked upon as God's holy hill (2:6; 48:2), as God's 
dwelling-place where his greatness is revealed (9:12; 45:2; 74:2; 76:3; 99:2; 
135:21). 

Psalm 48 describes Zion as beautifully situated, as the joy of the whole 
earth, as the abode of the Supreme King, who is its defender. God built Zion 
and will preserve it forever. He shines forth out of Zion, which is the perfection 
of beauty. A tour of Zion, a procession about its walls, a viewing of its turrets, 
palaces, ramparts reveal its loveliness, and whosoever once saw it will tell of 
this experience down the generations. 

Zion listens to God and rejoices (97 :8) and God loves Zion's gates beyond 
all the dwellings of Jacob (87 :2,5). Within Zion's gates there is rejoicing imd 
from there God sends succor and salvation to Israel (9:15; 14:7; 20:3; 99:2). 
The gates of Zion are gates of life and arc contrasted with the gates of death 
(9:14-15). 

Sol Liptzin, formerly Professor of Comparative Literature at the City University of New York 

is the author of seventeen volumes on world literature, including Germany's Stepchlldren, 

The Jew in American Literature, and most recently, A History of Yiddish Literature (1972). 
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God's grace is to be showered on Zion (51 :20). From Zion God will send 
forth the staff of his might and drop it in the midst of the enemy (110:2). God 
shows his greatness in Zion (99:2). From Zion he will pour out his blessings, 
he will defeat Israel's foes, he will force them to retreat, he will see to the well
being of Jerusalem (128:5; 129:5; 135:2). 

In contrast to the many laudations of Zion, Jerusalem is not mentioned at 
all in the first fifty psalms. Thereafter it is referred to in less than a dozen 
psalms and even then generally in sadness and in the longing of exiles far 
from home. Jerusalem's walls have become ruins and the Lord of Zion is 
called upon to rebuild them anew (51 :20). 

Zion is eternal. God will reign there forever and those who trust in God will 
be as eternal as Mt. Zion (125:1; 146:10). Jerusalem, on the other hand, 
experiences ups-and-downs, a great many changes of fortune. At times, it is 
victorious, kings bring gifts to it, and it is good to stand within its gates 
(68:30; 122:2). At other times, strangers come to Jerusalem, defile it, and 
convert it to a heap of ruins (79:1). 

When the Psalmist speaks of ruins, he prefers the designation Jerusalem and 
avoids the name Zion (79 :3). When he mentions the city in which blood is 
poured out as water, it is again Jerusalem, the political capital, which is asso
ciated with such a tragic event, while the more hallowed name of Zion is 
reserved for happier occasions (79 :3). A person who longs for holiness wants to 
come up to be seen before God in Zion rather than in Jerusalem, since Jerusa
lem carries a more secular thought-association (84 :8). 

The Psalmist hopes tha\ Jerusalem will arise from its ruins, it will be rebuilt 
again, it will be reunited completely. He prays that peace might prevail there 
and that the dispersed of Israel might be gathered together there (51 :20; 
122:2-6; 147:2). 

Only after the Jews were driven into exile is there a hint that not only 
secular Jerusalem but also spiritual Zion needs to be comforted by God and 
to be restored to its former grandeur (102:14-22). The most famous of the 
exilic Psalms, 137, describes the Jews who have been taken to Babylon, far 
from their homeland, as sitting by the foreign waters and weeping as they 
remembered Zion. When their conquerors asked them to sing a song of Zion, 
they refused, since it would have been a defilement of Zion's holiness to let 
its songs resound in a strange land. As for Jerusalem, its loss will be remembered 
far more as a national tragedy rather than as a religious tragedy, and God is 
called upon to wreak vengeance upon Babylon, its most powerful foe, and 

· upon Edom, who egged Babylon on to destroy the capital utterly. Jews, in 
their alien environment, are adjured to retain the memory both of their reli
gious and national calamities, both Zion and Jerusalem, and thus not to 
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yield to the temptations of religious or national assimilation. Those who 
listened to the Psalmist and did not assimilate would be ultimately rewarded 
by being restored to their homeland. This return is called Shivath Zion and not 
Shivath Jerusalem, because politically Jews still remained subject to the rule 
of Cyrus and his successors, despite the considerable autonomy granted them, 
but religiously they had been liberated from the abodes of the idol-worshipers 
and reunited with the God enthroned on Zion. There, on the mountain of 
Zion, they walked about as in a dream, their eyes full of happy tears, their 
mouths full of laughter, and their tongues full of songs, while all the nations 
marveled at the miracle of the homecoming of the exiles to the seat of their 

~ greatness (Psalm 126). 
The Psalms of Zion have a renewed and more intense significance in oui 

days when the dispersed of Israel are again returning to Zion after an absence 
not of decades but of nineteen long, tragically long, centuries. For Jews who 
in our generation resisted assimilation to other faiths and other cultures, no 
matter how glamorous, and whose ancestors in an unbroken line down the 
many preceding generations must have resisted both the pressures of persecu
tion and the temptations of alienation in order to preserve their Jewish identity, 
it is a tremendous experience again to live as a majority in the land of Zion, the 
only land in which Jews are a majority today or have been a majority anywhere 
since the first centuries of the Christian era. 

No wonder that, when Zion again came into Jewish hands, its inhabitants 
walked on its hallowed stones as in a dream, with tears of happiness in their 
eyes, and, when Jerusalem was again reunited, their mouths were filled with 
laughter and their tongues with singing, while the nations of the earth watched 
with amazement the miracle of Jewish rebirth after the Holocaust, the return 
of the long exiled, the ingathering of the scattered wanderers from all the 
corners of the globe. 

Though the world of 1975 is blackened by oil, the white radiance which the 
Psalmist saw emanating from Zion, God's hallowed hill, may yet dispel this 
blackness, while Jerusalem, the City of Shalom and Israel's eternal capital, 
continues to strain toward peace. Even as throughout past millennia, the 
Psalms of Zion are still a source of hope and comfort amidst Israel's tribula
tions and the world's agony. 
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THE TEN LOST TRIBES 

BY ISRAEL HELLER 

Concerning the "lost" ten tribes we have information from the Bible and 
from Assyrian sources. II Kings tells of the first exile from Samaria: "In the 
days of Pekach, king of Israel, Tiglat Pileser, king of Assyria, came and took 1 
'Iyyon and Avel-bet-Maaka, Yonah, Qedesh, Hazor, Gil'ad, the Galil and 
the land of Naftali, and carried them captive to Assyria" (I 5 :29). Concerning 
the second exile we are told in II Kings (I 7 :5-6): "Then the king of Assyria 
came up throughout the land and went up to Samaria, and besieged it for 
three years. In the ninth year of Hosea, the king of Assyria took Samaria, 
and carried Israel away into Assyria, and placed them in Halah and in Havor 
by the river of Gozan, and in the cities of Madai." 

THE PROBLEMS 

The first problem before us is the following: Did the double exile described 
in the above chapters and the exile described in Assyrian documents add up 
to a total exile of Israel (Samaria)? If so, one would have to regard the Samari
tans who inhabited Samaria on the return from Babylonia as the offspring of 
foreign settlers imported by the king of Assyria(Ibid. 17:24-29). On the other 
hand, if a "saving remnant" were allowed to remain, then the Samaritans 
(and even the Jews in Galilee) of the Second Commonwealth were their 
descendants. 

The second problem is: "What happened to the exiles in their dispersion? 
Were they assimilated among the people, or did they maintain themselves as a 
special group and were later integrated with the Judean exiles and finally 
became one people ? 

THE TRAomoNAL OPINION 

The ace<-pted theory with regard to the first problem held during the 
Second Commonwealth (and reflected in the Mishnah) was that the Samaritans 
were the Kuttim. Such indeed is their designation in the literature of that 
period. The belief seemed to have been at the end of the Second Common
wealth that, with the exception of the tribes of Judah, Benjamin and Levi 
(including that of Simeon who had been assimilated into Judah), all the others 
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were exiled in toto. This opinion is based on II Kings, Chapter 17. There we 
read: "Israel was carried away out of their own land to Assyria to this day. 
And the king of Assyria brought men from Bavel and from Kuta ... and settled 
them in the cities of Samaria, in place of the children of Israel; and they took 
possession of Samaria and dwelt in the cities" (verses 23-24). The chapter 
concludes as follows: "So these nations feared the Lord and worshipped their 
carved idols." 

Hence even when the Mishnah speaks of them favorably, they are referred 
to as Kuttim. Thus: "Such mitzvot which the Kuttim do observe, they are 
stricter than the Jews." The Talmud mentions discussions held between Jews 
and Samaritans regarding the latter's origin. These regarded themselves as 
descendants from the tribe of Joseph (Tal. Brachot 20a), whereas the Jews 
denied their Jewish genealogy. 

Concerning the second problem we find no definite historical answer in the 
literature of the Mishnah or the Talmud. To be sure, two Tannaim, namely 
Rabbi Akiba and Rabbi Eliezer, do differ on the question whether the "Ten 
Tribes" will return or not. It may well be that this is not merely a theoretical 
discussion, but rather a difference of opinion concerning certain Jewish com
munities in the Diaspora; that is, whether these "alien" Jews were attached 
to the Jewish people, who hoped for redemption through the ingathering of 
the exiles. The matter is not clear at all, since legends, told in the ancient 
sources, placed the Ten Tribes far beyond the River Sambatyon. (By the way, 
the renowned historian Graetz held that Rabbi Akiba's unfavorable opinion 
was motivated by the negative attitude of the Samaritan population to the 
Bar Kochba revolt). 

CRITIQUE OF THE TRADITIONAL OPINION 

The accepted theory that the Ten Tribes suffered total exile and that the 
Samaritans of the Second Commonwealth were the Kuttim cannot be re
conciled with some Biblical statements. II Chronicles (30 :5, !0) speak without 
doubt of King Hezekiah's plan to heal the breach among the tribes of Israel, 
to gather them in Jerusalem for the celebration of a reunion on the festival of 
Passover. The result was that some, particularly the Galilean segment, re
sponded favorably while others mocked at the invitation. Nonetheless, we have 
here evidence that in Hezekiah's reign there was a remnant from the "grip of 
the kings of Assyria." 

That "remnant", one is led to assume, constituted an important section of 
Jewry who remained in Galilee and Samaria even after the Assyrian exile. 
Possibly the positive response to Hezekiah's invitation to join in the celebration 
of Passover in Jerusalem, purporting the reunion of the remnant of the 
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.Galilean settlers and the remnant of the Samarian inhabitant- that response 
caused the Judaization of the Galilean population and its attachment to 
.Jerusalem, an attitude which changed during the Second Commonwealth. 

THE "Losr TRIBEs" IN ExiLE 

As stated above, we have no knowledge on this matter from historic docu
ments. It was therefore assumed that all Assyrian exiles were "lost", assimilated 
in foreign lands. However, in the prophetic books of Jeremiah and Ezekiel one 
discerns vague and forced comments which indicate the existence of bonds 
between these prophets and the Jewish exiles of Samarian origin. These 
comments supply us with information regarding the life and religious worship , 
of these exiles. Thus Ezekiel (14: I) tells us: "Then came certain of the elders 
of Israel to me, and sat before me." God, we are told, forbids the prophet to 
respond to their inquiries concerning God, because "these men have set up 
their idols in their heart." We are presented here with a strange event: the 
prophet is commanded not to chastise them, only not to respond to their 
inquiries after God. Moreover, who are these "elders of Israel"? Generally, 
the prophets do not make a distinction between the names Israel and Judah, 
because the name Israel includes also Judah. We are inclined to think that 
these "elders of Israel" (14:1) were leaders of the "ten tribes" who had been 
exiled by Assyria close to two hundred years earlier. • 

If we accept the distinction in Ezekiel between Israel and Judah, we will 
understand what transpired between the prophet and the elders of Israel who 
came to him. The prophet discovered that they believed in idoloatry, as did 
their forefathers in Samaria. He is terribly disturbed and refuses to respond 
to them. 

Indeed, this was not the first meeting between Ezekiel and the exiles from 
"Israel". In Chapter 20 we read of another encounter between him and the 
elders of Israel. In this encounter the prophet does respond to the delegation 
of the elders of Israel with a lengthy address. True, this time too be opens up 
with a reproachful remark: "Are you come to inquire of me? As I live, says 

~ The author produces proof for this assertion, among .them the following: 1) The prophet 

does respond and preach to the Babylonian exiles "whether they would listen or refrain from 
listening"; 2) Jn the book of Ezekiel we find the designation "elders of Judah". Hence the 

new designation "elders of Israel" points to a distinction; 3) All of Ezekiel's castigations are 

directed to the people who remained in Judah and not at the exiles in Babylon. About these 

he said: "And I shall be unto them a small sanctuary in the lands where they have come" 

(Ezek. II :15). 
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the Lord God, I will not allow myself to be inquired of you" (for instruction) 
(Ezek. 20:2). But he does in the end address them at great length. The prophet 
reminds them of the common past of the Jewish people, speaks to them of the 
present situation and ends by offering comfort to "the whole house of Israel". 
It shoud be noted that whenever the prophet uses the expression "the whole 
house oflsrael", he refers to both Israel and Judah. Of course, certain conditions 
will precede the promised events (reunion), but the complete return to God on 
the part of the entire people will take place (after some "selection") in the 
land of Israel. 

There is ample proof that, whenever reference is made in Ezekiel to the 
"elders of Israel", it applies to the elders of the "lost tribes" and not to the 
elders of Judah (recent exiles): 

I) The importance attached by the prophet to the encounter with them 
(notice the detailed description of the date). 

2) The lecture in the history of the nation deals with the past which was 
shared by Judah and Israel, not with data and events which pertained to 
one or the the other exclusively. The Exodus and the settlement of Canaan 
are referred to, but not the building of the Temple in Jerusalem which 
was not considered sacred by the tribes of Israel. 

3) The sins for which the prophet chastises the visiting elders are such which 
were committed only by the Samarian Jews and not by those of 
Judah. 

4) Ezekiel addresses himself to the problem of assimilation among the 
peoples among whom Jews lived (20:32). Such admonition would hardly 
describe the people of Judah who clamored for redemption. Moreover, 
Ezekiel saw himself as the prophet of the entire Jewish people, especially 
those who were rebellious (2:3). 

EZEKIEL A UNITING FORCE 

The prophet addresses his messages of comfort equally to both parts of the 
nation. The mountains of Israel will be settled by "the whole house of Israel'' 
as will the cities and the ruins. In the prophecy of the Dry Bones (Chapter 37), 
the parable is interpreted as "the whole house of Israel". The vision of uniting 
the two sticks- "and they shall be one in my hand" (Ezek. 37 :19)- refers to 
descendants of the exiles from Israel (Samaria) and those of Judah. Thus we 
see the prophet who, in his first encounter with the exiles from Samaria (Israel) 
was unable to communicate with them, proceeded by stages to chastise them 
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for their alien tendencies and finally dramatized their reunion with Judah into 
one people, in the redeemed land oflsrael. The prophet Ezekiel thus envision
ed the complete "return to God" (~~1t!>n) only after the people will have 
returned to the land of their fathers. 

HISTORIC CONSEQUENCES: 

Was the reunion permanent or temporary? A consideration of the infor
mation which we have from historic records of the end of the Second Common
wealth concerning populous and powerful Jewish communities in_ India, 
Afghanistan, Kurdistan and Caucasia, whose Jews regard themselves as the 
Ten Lost Tribes, leads us to the conclusion that Ezekiel's vision was realized. 
The two sticks which became one turned into a productive, fruit bearing tree. 

Condensed and rendered by Solomon D. Goldfarb 

THE MESOPOTAMIAN INFLUENCE ON CANAAN 

... Akkadian tablets from sites such as Alakah, Ugarit and Ten el-Amarna show that 

Mesopotamia had made a powerful impact on Canaanite civilization prior to the emergence 

of the Hebrew nation. Israel and Judah did not have to go to Assyria or Babylonia for Meso

potamian culture, for the latter was built into the Canaanite heritage from the start. The 

penetration of Mesopotamian law into Canaan is shown by the fact that Akkadian is the 

normal language for contracts in Ugarit. The discovery of an Amama age fragment of the 

Gilgamesh Epic in Akkadian, at Meggido, shows that Mesopotamian literature was read in 

the original Akkadian in pre-Mosaic Palestine. 

Canaan during the second millenium (BCE) was the meeting place of various cultural 

forces including the Mesopotamian, Egyptian, Hurrian, Anatolian and Aegean as well as 

West Semitic. The outstanding component of the international scene was the Mesopotamian, 

for. as we know from the tablets of the Amarna age, Babylonian had become the lingua 

franca of the entire Near East. This means that the Canaanite dialects (including Hebrew) 

had a second-millenium Akkadian superstratum from the start. Before the publication of 

PRU II, the preponderance of poems from Ugarit had focused our attention on the problems 

of Hebrew poetry (in the Bible). But the mounting volume of Ugaritic prose is providing us 

with a wealth of pre-Mosaic data for studying many prose elements in biblical Hebrew. 

Final paragraph /rom a study by Pro/. Cyrus H. Gordon, printed in "Studies in the Bible" 

(Sefer Segal), pubUshed by the Israel Society for Biblical Research. 
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PROPHET, KING AND PRIEST IN ISRAEL 

by MENDEL LEWIITES 

TWO SYSTEMS OF GOVERNMENT 

The Torah provided that two systems of government rule over israel: one, 
a judicial system under a High Priest to administer internal affairs and to 
ensure domestic tranquility by means of just laws (Deuteronomy 16:18), and 
the other, a monarchy under a national leader- melekh or nasi- to lead the 
people in battle and to administer fmeign affairs (Deuteronomy 17:15; 
I Samuel 8 :20; Numbers 27: 16-23). 

This division of national rule into two authorities is expl~ined by Menahem 
Ha-meiri, in his introduction to Sanhedrin, Ch. II, as follows: "In general, 
political leadership is entrusted to two persons: one representing the Torah and 
he is the Kohen Gada/; and one to lead in the ways of the world and he is king." 

However, the ideal situation which the Torah proposed for the people of 
Israel is one in which both functions are combined in one person as in the 
case of Moses who administered internal justice (Exodus 18:16) and also was 
in charge of the silver trumpets that called the people to advance to battle 
(Numbers !0:9). Because this dual function proved too heavy a burden, 
Aaron and his sons were appointed to be priests not only to minister in the 
Sanctuary but also to be the teachers and judges of the people (Leviticus 
10:11). The regal authority, however, was not given over to them. 

When the time came for Moses to depart from this world, he turned to God 
with the request that someone be appointed who would take his place as king 
and lead the people in battle, a task not suitable for a priest who ministers in 
the Sanctuary (Numbers 27:16-17). Thus Joshua succeeded Moses in an 
office which the Sages characterize as that of king (Y oma 73b ). 

LEADERSHIP OF THE PROPHET 

A third type of leadership was that of the Prophet (Deuteronomy 18:18). 
He arose in response to the needs of the people. His authority stemmed from 
divine inspiration and from a personal inner urge. He never exercised au tho-

Dr. Lewittes served as rabbi of several prominent communities in the United States and 

Canada before settling in Israel. M.A. in Semitics from Harvard Univ. and D.D. from Yeshiva 

Univ., he is the author of The Book of Temple Service (Yale Judaica Series); Nature and· 

History of Jewish Law (Yeshiva Univ. Studies in Judaism Series); The Light of Redemption 

(essays on contemporary Jewish problems); and Beyond thC Moon (sermons). The above 

article is a condensation of the first two chapters of his forthcoming book -on The FoundationS 

of the Jewish State. 



rity as a ruler, but he did serve as God's spokesman and did not hesitate to 
chastise king and priest, as well as the people as a whole. 

When Joshua took over as the successor of Moses, the people acknowledged 
him as the supreme head even as was Moses, who is referred to as "King in 
Jeshurun" (Deuteronomy 33 :5). But Joshua did fulfill the instruction of Moses 
to let Elazar the priest and the heads of the tribes participate in the distribution 
of the land to the several tribes. 

It is true that we do not find in Scripture that Joshua enjoyed the title of 
either "king" or "judge", but it was not necessary to refer to him by these 
titles. He exercised the functions of king and judge by virtue of his direct 
succession from Moses, who was both king and judge. 

After the death of Joshua, however, the unity of the tribes established by 
Moses was weakened. Each tribe that had not yet conquered the portion of the 
land destined to be its own by the casting of the lots, went out to battle, either 
by itself or with a neighboring tribe that responded to an appeal to join forces. 
During this period, the period of the "Judges", the tribes did not retain the 
office of chief (nasi) or head of the tribe (rosh ha-mateh). Whenever it became 
necessary to wage war, either against the earlier inhabitants of the land or 
against neighboring peoples, a warrior arose who would mobilize an expedi
tionary force and lead his people in battle. Two generations after Joshua, this 
warrior began to be called "judge", a function derived from his success on 
the field of battle, as in the case of Othnicl ben Kenaz: "And the spirit of the 
Lord was upon him, and he judged Israel and went out to battle" (Judges 
3:10). An exception was tbe warrior Abimelekb, son of Jerubaal-Gideon, 
who was designated king (Judges 9 :6). 

NEED OF A CENTRAL AUTHORITY 

The need for a central authority, for a single leader who could again unite 
the tribes into one nation, became more apparent toward the end of that 
period, as the chronicle repeatedly laments: "In those days there was no king 
in Israel" (Judges 18 :I; 21 :25). This need was most keenly felt after'the war 
of the tribes against Binyamin (Judges 21 :2-3). While temporal unity was 
being fragmentized, the Sanctuary at Shiloh, established in the days of Joshua, 
still served as a spiritual center for the entire people. The custom was retained 
to go up once a year to worship and to sacrifice to the Lord of Hosts in Shiloh 
(I Samuel I :3). The priest ministering in the Sanctuary was recognized as the 
judge of the entire people (I Samuel I :9). This was certainly true in the genera
tion of Eli and that of his successor Samuel. 

The coronation of Saul was done in conformity with the Ia w of the Torah, 
which determined that in the appointment of a king two factors operate in 
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consecutive order: God's choice and the people's acceptance. Samuel presents 
the incoming ruler as God's choice and the people fulfill their function by 
approving this choice. Popular approval can be represented in one of two 
ways: either at a public gathering, where the populace shouts the formula 
yehi ha-me/ekh, or by the elders making a covenant with the new ruler (II 
Samuel 5 :3). Without the assent of the entire people, kingship is not legitimate, 
as can be seen in the case both of Saul and of David. When Saul was first pro
claimed king by Samuel, there were many who refused to recognize him, 
saying, "How will this one save us?" (I Samuel 10:27). However, after his 
first victory over Amnon, opposition ceased and a second coronation took 
place at Gilgal (I Samuel 11 :14). David too underwent a second coronation 
after he eliminated the opposition of Ish-Boshet and the H;ouse of Saul. 
Then all the elders of Israel came to Hebron and anointed David as king 
over Israel (II Samuel 5 :3). 

The authority of the king increased as Samuel had predicted (I Samuel 
8: I 0-17). Before long, the king felt that he had the right to execute anyone 
suspected of rebelling against his rule. This was· the case with Solomon, who 
sentenced Adoniyahu and Joab to death (I Kings 2). 

ESTABLISHMENT OF A ROYAL DYNASTY 

The Torah's assurance to the king "that he would prolong his days in his 
kingdom, he and his children, in the midst of Israel" (Deuteronomy 17 :20) 
laid the foundation for the establishment of a royal dynasty. This passage was 
interpreted to mean that the king's children and children's children would 
assume the throne after him. Such an assurance was given directly to David by 
the prophet Nathan, who said to him: "When your days are fulfilled and you 
will lie with your fathers, I will raise up your seed after you ... and I will estab
lish the throne of your kingdom forever" (II Samuel 7:12-13). The Torah's 
assurance also gave the king the privilege of designating which of his children 
should succed him. Hence, it was not the prophet Nathan who decided which 
of David's sons should inherit the kingdom, but rather it was David himself 
who chose Solomon: "Him I have commanded to be the chief over Israel" 
(I Kings I :35). Even Adoniyahu, who at first exalted himself as successor to 
his father's throne, had to acknowledge that "the kingdom was transferred 
to my brother, for it became his from the Lord" (I Kings 2:15). The prophet 
and the people also had to give their formal assent, hence David's 
instruction: "Zadok the priest and Nathan the 'prophet are to anoint 
him as king over IsraeL .. and you will say: 'May the King Solomon live'" 
(I Kings I :34). -

Prophet and people also had to assent to the new king over Israel when the 
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kingdom was divided in the days of Rehoboam, successor of Solomon. The 
prophet Ahiya of Shiloh then said to Jeroboam, son of Nebat: "I will take you 
to be king ... you will be king over Israel." The prophet, speaking in the name 
of the Lord, transmitted to him the Lords' promise: "I will be with you 
and will build you a faithful house as I have built for David" (I Kings I I :37-38). 
The assumption was that Jeroboam "will walk in the way of the Lord, to do 
what is right in His eyes, to keep His statutes and commandments." The 
necessary confirmation by the people then followed: "And when all Israel 
heard that Jeroboam returned, they sent for and called him to the congregation, 
and they made him king over all Israel" (I Kings 12 :20). 

TENSION BETWEEN KING AND PROPHET 

Since both king and prophet exercised authority over Israel, tensions 
often developed. Though Nathan the prophet bowed down to the ground when 
he appeared before David, this act of apparent subservience was merly a court 
formality. In roality, the king who found it necessary to seek the word of God 
had to turn to the prophet for advice, since the word of God was in the mouth 
of the prophet. When the king of the Northern Kindgom of Israel appealed to 
Jehoshaphat, ruler of the Southern Kingdom of Judah, to join in battle 
against Aram, Jehoshaphat replied that we must look for a prophet of the 
Lord that we might inquire what to do (I Kings 22 :5-7). Prophets did not 
hesitate to reprove kings when they strayed from the right path and to transmit 
the harsh fate that God had in store for a ruler who did not walk in the way 
of the Lord. When Elijah rebuked Ahab, the latter angrily denounced this 
prophet as "troubler of Israel" (I Kings 18:17). By contrast, Joash, King of 
Israel referred to Elisha, the successor of Elijah, as "my father, chariot of 
Israel and its horsemen" (II Kings 13: 14). Tension even prevailed between the 
good king Hezekiah and the prophet Isaiah, but was resolved when Hezekiah 
fell ill and Isaiah came to visit him. 

RELATION BETWEEN KING AND HIGH PRIEST 

As for the relation between king and High Priest, the Torah originally 
required that the king subject himself to the High Priest, who represents the 
Law. However, the evil deeds of the sons of Eli brought about not only the 
cancellation of their right to succeed their father hut also the weakening of 
the status of the priest and his inferiority to the king. The Man of God who 
came to Eli with the message of God's promise that his house- that is, his 
children - will walk before the Lord forever had been revoked because of 
their misdeeds, also indicated that the new priestly house succeeding Eli's 
house "will walk before my anointed all the days" (I Samuel 2:35). In other 
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words, the priest will be subservient to the king who is the anointed of the 
Lord. Since then, the king had the right to appoint the High Priest. Solomon 
exercised this right when he removed Abiathar and appointed Zadok as High 
Priest (I Kings 2:35). 

The superiority oft he king over the priest during Solomon's reign manifested 
itself in planning and erecting the Beth Hamikdash. But even in David's reign, 
it was the king and not the priest or prophet who brought the Holy Ark of 
God to Jerusalem, who bought the threshing-floor of Ara vneh, the Jebusite, for 
an altar to the Lord, and who determined that it be the site of the permanent 
Temple for all time. His successor, King Solomon, not only planned and 
executed the building of the Temple, but also conducted the dedication ceremo
ny. He, and not the High Priest, blessed there the entire congregation of' Israel. 
Before the altar of the Lord, he spread out his hands heavenward and pro
nounced the prayer consecrating the Temple as a House of Prayer. He 
established the precedent observed throughout all later generations that in 
prayer one orients himself in the direction of the Beth Hamikdash, saying: 
"And they shall pray unto You towards their land which You have given to 
their fathers, the city which You have chosen, and the house which You 
have built for Your name (I Kings 8 :48). 

PROPRIETORS OF THE TEMPLE'S TREASURES 

The kings who reigned after Solomon saw themselves as the proprietors of 
the Temple's treasures, and they did not hesitate to use them for their private 
needs as well as for political affairs. These kings included Asa, Jehoash, Ahaz 
and Hezekiah. 

The king also held himself responsible for the maintenance of the Temple in 
good repair. When King Josiah asked the High Priest Hilkiah to strengthen the 
breaches in the Temple, the latter found a scroll of the Torah which had been 
hidden in the House of the Lord. The king then assembled all the elders of 
Judah and Jerusalem. He read in their hearing all the words of the book of 
the covenant, and he sealed the covenant before the Lord (II Kings 
22 :8-23). Thus, it was the king who made the people turn in repentance, 
showing himself to be not only the political, but also the spiritual leader 
of his nation. 

To sum up, Moses, the first leader of Israel, combined in the beginning 
the functions of king, priest, and prophet, but ordained that these functions be 
separated. These were indeed separated. The High Priest ministered in the 
Holy Temple and was the head of the elders who judged the people according 
to the laws of the Torah. The king was the political leader whose power was 
limited by the Torah's restrictions "so that his heart be not lifted up above 
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his brothers, and that he turn not aside from the commandment to the right 
or to the left" (Deuteronomy I 7 :20). The prophet was the spokesman of the 
Lord and therefore had the right to guide and to rebuke priest-judge, king and 
the people as a whole in the name of the Lord. After the establishment ofthe 
monarchy, the kings became more and more authoritative. Despite all the 
warnings of the Torah, they assumed supreme power unto themselves, with the 
result that corruption set in among them. This corruption undermined the 
moral base upon which the First Kingdom was founded, and the end was the 
destruction of the Temple and the exile of the people. Nevertheless, God 
remembered His covenant with Israel as He had promised (Leviticus 26 :42-45). 
Fifty years after the hurban, a prophet appeared with these words of comfort: 
Thus said the Lord, "I have returned to Jerusalem with mercy, My house 
shall be built therein" (Zechariah 1 : 16). 
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PSALM CXXX: A CRY OF THE HEART 

by S.M. LEHRMAN 

PSALM CXXX: 

A Song of Ascents. 
Outofthedepthsha••e I called Thee, OLord. 
Lord, hearken unto my voice; 
Let Thine ears be attentive 
To the voice of my supplications. 

If Thou, Lord, shouldest mark iniquities. 
0 Lord, who could stand? 
For with Thee there is forgiveness, 
That Thou mayest be feared. 

I wait for the Lord, my soul doth wait, 
And in His word do I hope. 
My soul waiteth for the Lord, 
More than watchmen for the morning; 
Yea, more than watchmen for the morning. 

0 Israel, hope in the Lord; 
For with the Lord there is mercy, 
And with Him is plenteous redemption. 
And He will redeem Israel 
From all his iniquities. 

"Out of the depths have I cried unto thee" - Psalm 130, one of the most 
famous psalms, evokes the profound emotion of one who seeks God's help 
in time of distress, brought about primarily by a sense of guilt for some wrong
doing, accompanied by a sense of hope that a forgiving God will bring deliver
ance to a true penitent. 

PSALM READ DURING TEN DAYS OF PENITENCE 

Little wonder that this Psalm is added to our morning prayer during the 
Ten Days of Penitence between Rosh Hashanah and Yom Kippur inclusive, 

Dr. Lehrman served for over four decades as Rabbi in England (Manchester, Liverpool and 

London). In Manchester, he was also a member of the Beth Din, and in London, besides 

being Inspector of Jewish Education over the whole country during the Second World War, 

he was Lecturer in Homiletics at Jews' College. He contributed to the Soncino editions of the 

:Bible, Talmud, and Midrash, and is the author of more than a dozenfbooks on Judaism. 
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for it adds the cry of the heart when, at the approach of a New Year in 
our lives, we Ehall be given a clean note-book, as it were, in which to record 
our deeds towards our fellow-pilgrims on earth, thereby placing ourselves 
in the "good books" kept before the Heavenly Tribunal. For, said R. Hanina 
b. Dosa: "He in whom the spirit of his fellow-creatures takes delight, in him the 
Spirit of the all-present takes delight; but he in whom the spirit of his fellow
creatures takes not delight, in him the Spirit of the all-present takes not 
delight" (Ethics of the Fathers III. 13). This Psalm gives eloquent expression, 
though laconically, "to the Thirteen Attributes which characterize God to 
whom Jews turn when plunged in despair, who is a God of love and 
of mercy. For this was God's proclamation to Moses after He had forgiven His 
people for making the Golden Calf: "The Lord, the Lord, God, merciful and 
gracious, long-suffering, and abundant in goodness and truth, keeping mercy 
unto the thousandth generation, forgiving iniquity and transgression and sin" 
(Exodus 34:6-7). 

If any proof were needed that hope springs eternal in the Jewish breast, one 
could not do better than recite this Psalm, with its unshatterable conviction 
that it is His mercy that returns the repentant sinner to the fold and affords 
him a fresh chance to mend his ways. 

SoME MmRASHIC CoMMENTS 

It will not be out of place to take a fleeting glimpse at some of the essentially 
classical Jewish teachings on a Psalm for him who is convinced that God will 
forgive him. The Almighty takes no joy in the suffering of those whom He has 
created in His likeness. Our God is not one who takes a fiendish delight in 
sporting with our feelings, as do the billowy waves which sweep away the 
sand-castles constructed by children as they disport themselves with their 
parents at the sea-side. A fleeting glimpse at one or two Midrashic comments 
in this Psalm will present us with an abiding vision of the love and kindness 
which is Judaism. 

The Pesikta D'R. Kahana (circa 8th cent. C.E.), which contains discourses 
for festivals and special Sabbaths, quotes R. Aha as saying: "When Psalm 
I 30:4 tells us, 'For with Thee there is forgiveness, that Thou mayest be feared, 
it means that pardon waits for us 'round the corner,' as it were, from Rosh 
Hashanah onwards. Why all this time? So that 'Thou mayest he feared', in 
order that thou, 0 God, will be able to plant reverence for Thee more abidingly 
on Yom Kippur." In other words, God waits most patiently until the Day 

• 
of Atonement. for the repentant to return unto Him". 

The compiler of the Midrash Te'hillim (of uncertain date) quotes the saying 
of R. Jose bar Hanina (Berachot lib) who quotes R. Eliezer b. Jacob as 
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uttering this reflection on the first words of our Psalm, "Out of the depths have 
I called Thee": "When praying, one must not be perched on a high place; 
thus, he must not stand on a high chair, or even on a low stool, for such a 
position can, by no stretch of imagination, be described as 'out of the depths'". 
He goes on to cite a Beraita (a Tannaitic source outside the Mishnah) that 
"a man should not pray when lying in bed, or when sitting on a chair, or 
from any raised platform. Why? Because before God, man must not feel in an 
exalted position." From these teachings and others which abound in our 
Codes, it was the custom for the Reader .in the synagogue to pray from the 
floor, going up to the B1mah for the reading of the Torah, and perhaps allowed 
to continue tl1e Musaph (additional service on Sabbath, Rosh Hodesh and 
Festivals) from that raised platform. Hence the term used for acting as Reader 
is: "to descend to pray"- ?'n:mn? m,,_ 

According to Jewish teaching, hope is the life-belt which can help us to keep 
afloat on the sea of life, weathering its storms and energising us to be able to 
keep abreast with the tides among the vicissitudes of existence. In this expedi
tion, nothing is more helpful than a cry from the depths of our heart to be 
at-one with God; for the real meaning of Hatone" means to be at-one 
with Him, to regard our Heavenly Father as the apotheosis of our faith 
and trust, and as the pith and marrow of our being. Our Psalm stresses 
that once we have been forgiven, our alternative is to return to the right 
path, avoiding to the very best of our ability the risk of falling again 
into the clutches of evil. 

A NATION's CRY 
Though the Psalm is expressed as the cry of a single soul, it can be described 

as the mouthpiece of a whole nation. There are those biblical scholars who have 
dated our Psalm to the period of Nehemiah (fifth century B.C.E.) and the 
troubles he and his nation experienced as a result of the intrigues of the Sama
ritans of his day. It is worth while to compare the words of Nehemiah (I:4-Jl) 
- in fact, the whole of this chapter - with the words of the Psalmist. Be that 
as it may, whether it be the product of an age, or the words winged from the 
broken heart of the Psalmist after his sin with Bat-Sheva, the Psalm speaks the 
immortal longings of the human heart and, as such, utime will not wither, nor 
custom stale" its deathless, hopeful message for all those who are described 
as "down and out". To these, our Psalmist says: Yes, you may be down for 
the time being, but why nurse the grievance that you will always be out? 
Are not mercy and forgiveness the characteristic hall-marks of the Jewish 
faith? Hence: "0 Israel, hope in the Lord: for with the Lord there is mercy, 
and with Him IS plenteous redemption .. (v. 7). 
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Yes, "my soul waitethfor the Lord, more than the watchman for the morning" 
(v. 6). The note of the late Dr. J.H. Hertz deserves noting: "As the tired night
watchman yearns for the break of day in the bitter cold, as he paces about 
guarding some key-position against the enemy, and patiently awaits the 
morning to relieve him of his long vigil, so does Israel yearn for God to end 
the night of Jewish suffering and usher in the dawn of a happier day". 

WHEN LIFE'S TALE HAS BEEN TOLD 

So when life's tale has been told and labour's task achieved, and the time 
has arrived to cast off the mortal flesh and soar aloft to the azure heights where 
life is an endless Sabbath of rest and sublime joy, we can do no better than add 
this Psalm to our statutory confession prayer (VIDUI), just when our last 
breath is about to be taken from us. 

The Psalm concludes (v. 8): "And He will redeem Israel from all His ini
quites," thus teaching us that He will not turn us aside as we stand before the 
Heavenly Tribunal, when the question will be posed before each returning 
soul: "Have you anything to declare." From the depth and hell of despair 
into which our evil ways and thoughts plunge us, pardon w'll elevate us to the 
rarefied atmosphere where the dark heavens will be painted with a riot of 
colors and the jocund morn will gild the misty mountaintops. 

Ours is the direct approach of the child to his parent when in trouble. With 
God is forgiveness; for were this not so and were he "a jealous God", we 
would cease to love Him and even be afraid to turn unto Him in times of 
doubt and travail. Hence it is wrong to translate 1111n pm? (v. 4), "that Thou 
mayest be feared", for the Hebrew root Yare- 111'- means "to be revered", 
"obeyed" and "respected". 

Our Psalm calls out to us with myriad voices that the power of God to 
bring deliverance is unlimited, and that the ways of Divine salvation are. 
abundant. Hope, they name is Judaism! For the Jew is absolutely confident of 
Divine salvation. Yes, "He will redeem Israel from all his iniquities" is the 
triumphant conclusion of the Psalm. 

ljl_ 
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BIBLICAL SOURCES RELATING TO PRAYER 
BY HYMAN ROUTTENBERG 

Part II 

In analyzing the manner and content of prayer, the sages of the Talmud found 
inferences in many passages of the Bible and often based their codification of 
the laws and customs upon them. This is the second part of Dr. Routtenberg's 
study of the Talmudic sources relating to prayer. 

The Mishnah tells us that the pious men of old 
used to wait an hour before praying in order 
that they might concentrate their thoughts upon 
their father in heaven. The Talmud asks - On 
what is this based? Rabbi Joshua b. Levi said: 
From the text, "Happy are they that dwell in 
Thy house" (Psalm 84:5). Rabbi Joshua b. Levi 
also said: One who says the Tefillah should also 
wait an hour after his prayer, as it says, "Surely 
the righteous shall give thanks unto Thy name, 
the. upright shall sit in Thy presence" (Psalms 
140:14). 

Berakhot 32b 

R. Elazar made it a practice to give a coin to 
a poor man immediately befOre reciting his 
prayers because, he said, it is written, "I in 
righteousness shall behold Thy face" (Psalm 
17: 15); (i.e., When I am in righteousness, through 
giving charity, I shall behold Thy face in prayer). 

Baba Batra lOa 

Because it is necessary for one to be in a pro
per state for prayer, both physically and mental
ly, the rule is laid down in the Palestinian 
Talmud that he who comes from a journey, or 
he who is mentally distraught or is distressed, is 
forbidden to pray. This is derived from the 
Book of Isaiah: "Therefore hear now this, thou 
affiicted, and drunken, but not with wine." 

Isaiah 51 :21. 
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Because of physical and mental fatigue he is not 
able to concentrate on his prayers and is there

' fore forbidden to pray, just as the drunkard 
whose mind is distracted. 

Yerushalmi Berakhot 5,1 

In the Babylonian Talmud we find that R. 
Eliezer ruled that a man who returns from a 
journey (which usually involves danger, fatigue 
and distraction of the mind) must not pray for 
three days, for it is said in Scripture, "And I 
gathered them together at the river that runneth 
to Ahava, and there we encamped three days and 
I viewed (Lit: 'and I understood') the people" 
(Ezra 8: 15). (He was unable to 'view' or 'un
derstand' them before on account of the fatigue 
and distractions caused by the journey). 

Erubin 65a 

The Talmud goes on to relate that on return
ing from a journey, Samuel's father refrained 
from prayer for three days. Samuel did not pray 
in a house that contained alcoholic drink (its 
strong odor disturbed his devotions). R. Papa 
did not pray in a house that contained fish-hash 
(for the same reason). 

Erubin 65a 

The three daily prayers are all equally impor
tant. R. Helbo tried to suggest that one should 
take special care not to neglect 'Minha', the 
afternoon-prayer, for Elijah was favorably 
heard only while offering his afternoon-prayer, 
for it is said: "And it came to pass at the time of 
the evening offering, that Elijah the prophet • came near and said ... Hear me, 0 Lord, hear 
me. Hear me, that the fire may descend from 
heaven, and hear me, that they may not say 
it is the work of sorcery" (I Kings 18 :36-37). 

Berakhot 6b 
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R. Johanan, however, declared that special 
care should also be taken with the evening
prayer (maariv) for it is said: "Let my prayer 
be set forth as incense before Thee, the lifting 
up of my hands as the evening sacrifice" (Psalms 
141 :2). Whereupon R. Nahman b. Isaac affirmed 
that the morning-prayer should not be neglected 
either, for it is said: "0 Lord, in the morning 
shalt Thou hear my voice; in the morning will 
I order my prayer unto Thee, and will look 
forward." (Psalm 5:4) 

Berakhot 6b 

Our sages ascribed particular importance to 
congregational prayer- .,1~~~ n'?cn. "How do 
you know that if ten people pray together the 
Divine Presence is with them? For it is said: 
"God standeth in the congregation of God" 
(Psalms 82:1 ). A congregation consists of not 
less than ten. 

Berakhot 6a 

According to Abba Benjamin, a man's prayer 
is heard (by God) only in the synagogue, for it is 
said, "To hearken unto the song and to the 
prayer" (I Kings 8 :28). The prayer is to be recited 
where there is song (the song of the community 
and of the officiating Cantor). Rabin b. R. Adda 
said in the name of R. Isaac: How do you know 
that the Holy One, blessed be He, is to be found 
in the synagogue? For it is said, "God standeth 
in the congregation of God" (Psalm 82:1). 

BeraKhot 6a 

Because God resides in the synagogue, it 
follows that one should hasten to worship 
there. On the other hand, when he leaves 
the synagogue he should depart slowly. R. 
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Helbo said in the name of R. Huna: When a 
man leaves the Synagogue, he should not take 
large steps. Abaye said: This is only when one 
goes from the synagogue, but when one goes to 
the Synagogue it is a mitzvah to run, for it is 
said: "Let us run to know the Lord" (Hosea 6 :3) 

Berakhot 6b 

· In the Palestinian Talmud we read as follows: 
R. Huna says: When he leaves the Synagogue, 
he should walk slowly for it is said: "But now 
Thou numberest my steps" (Job 14: 16). 

Yerushalmi, Berakhot 5,1 

R. Johanan said: It is forbidden for a man to 
say his Tefillah before the congregation says it. 

Berakhot 28b 

What is the meaning of the verse: "But 
as for me, let my prayer be made unto Thee, 
0 Lord, in an acceptable time " !Psalm 
69: I 4). When is the time acceptable? When 
the congregation prays. 

Berakhot Sa 

Abaye said: Formerly I used to study at home 
and pray in the synagogue, but when I noticed 
(Lit. 'heard' or 'understood') the words of 
David, "0 Lord, I love the habitation of they 
house" (Psalms 26 :8), I began to study also in 
the synagogue. 

Megillah 29a 
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THE FAMILY CORNER 

THE BOOK OF BEMIDBAR - NUMBERS 

BY PHILIP L. LIPIS AND LoUIS KATZOFF 

In presenting the questions and answers for the Books of Numbers and Deu
teronomy, we complete the cycle for the year 5735 which has been based dn 
material suitable for children eight to fourteen. You may wish to augment your 
discussion of the Sidra at your family table by adding last year's Family Corner 
of the summer issue of Dor-/e-Dor (Vol.ll, No.4). Next year we shall focus our 
Family Corner upon the interests of youth and adults. 

Turn to page 30 for the answers. Transliterated names of Sid rot, persons and 
places follow the new Koren edition of the Tenakh. 

BEMIDBAR 

The Torah (J.P.S. Edition) pp. 241-250 

May 10, 1975 

Hertz Pentateuch pp. 568-580 

I. Our book is called Numbers since the first important item is the taking 
of the census of the twelve tribes, which stemmed from Ya'aqov's twelve 
sons. How many of the sons' names can you recall? 

2. Examine the first chapter of our Sidra, and this time list the tribes accord
ing to size. 

3. Compare the lists of the twelve sons (Answer I) and of the twelve tribes 
(Answer 2). Can you see a discrepancy in the listings? 

4. Why were the Levites chosen to serve in the Sanctuary? 
5. What remains today of that distinction with regards to the Kohen. and 

the Lcvite? 

Rabbi Lipis is Rabbi Emeritus of the North Surburban Synagogue Beth El, Highland Park, 

lllinois, where he served as spiritual leader for two decades. Now residing in Los Angeles, 

he is on the faculty of the University of Judaism, lecturing on Jewish Philosophy and 
Literature. 

Dr. Katzoff is the Editor of Dor le·Dor and Vice-Chariman of the World Jewish Bible 

Society. 



NASO 

The Torah (J.P.S. Edition) pp. 250-260 

May, 24 1975 

Hertz Pentateuch pp. 586-601 

In Israel, the Sidrot Naso, Beha'alotekha. Shela~, Qora~ and Huqqat arc read each one week 

earlier than listed here. This is so since on the second day of Shevuot (May 17), observed 

in the Diaspora, a Torah portion related to the festival is read, while the regular Sidra Naso 

is read on that day in Israel. Thus, the sequence will be different up to June 21 when two 

Sidro' (Jiuqqat-Balaq) are read in the Diaspora and only one (Balaq) in Israel. 

I. The C'l~:l l1:l,:l is found in Ch. 6 :24-26. When do you generally hear this 
blessing offered? 

2. "The Lord bless thee and keep thee." What benedictions are meant in 
this part of the blessing? 

3. "The Lord make His face to shine upon thee." What is implied in this 
benediction? 

4. "The Lord lift up His countenance upon thee, and give thee peace." 
What does this mean? 

5. What meaning can you derive from the phrase in verse 27: "And I will 
bless them." 

BEHA'ALOTEKHA May 31, 1975 

The Torah (J.P.S. Edition) pp. 260-269 Hertz Pentateuch pp. 605-619 

I. The Shofar was blown on occasions such as Rosh Hashana. In addition 
to the Shofar, the Israelites sounded trumpets for special reasons while 
they were wandering through the desert after leaving Egypt. On what 
occasions did they use the trumpets? 

2. How would the Israelites know when to march and when to encamp? 
3. When the Israelites set out on their journey with the Ark, Moses would 

exclaim: 1'lt7l 1'1ll1ZI7l 10l'1 1':l'11! 1l!C'1 -~ ~7l1p. When do we recite 
this verse (10:35) in our service? 

4. And when the Israelites encamped, Moses exclaimed: 'C7N l11:l:l, -~ ~:l11ZI 

711,111'· When do we recite this verse (10:36)? 
5. Do you notice two inverted "nuns" beforeCh. 10:35 and after Ch. 10:36? 

What do they signify? 

SHELAH 
The Torah (J.P.S. Edition) pp. 269-277 

June 7, 1975 

Hertz Pentateuch pp. 623-634 

I. What is the present name of Canaan (13 :2)? 
2. Moses sent forth a scout from each of the twelve tribes to spy out the land 
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of Canaan. One of these became the leader of the Israelites after Moses. 
Who was he, and what was his chief achievement? 

3. In 13:17, Moses told the spies to go up into the South. What is that 
section of Israel called today? 

4. The name of a former prime minister of Israel is also the name of a valley 
where the spies cut down a large cluster of grapes. Who was he? 

5. It took two men to carry the cluster of grapes (13:23). What emblems of 
this picture can be seen in Israel today? 

QORAH 

The Torah (J.P.S. Edition) pp. 277-283 

June 14, 1975 

Hertz Pentateuch pp. 639-648 

I. In this Sidra, we read the story of a rebellion of a group of Israelites 
against their leader Moses, led by Qora!l. Where did Qora!l find accompli
ces for his revolt? 

2. How did Qora!l get mixed up with the two wicked men Datan and 
1 Aviram? 

3. The episode of Qora~'s mutiny was of a wicked character. Are all argu
ments so? 

4. Rebelliousness leads to arrogance and defiance. How did Datan and 
Aviram reflect such traits? 

5. Demagoguery leads to gross lies. Where is this revealed? 

JiUQQAT-BALAQ 

The Torah (J.P.S. Edition) pp. 283-297 

June 21, 1975 

Hertz Pentateuch pp. 652-682 

I. Our first Sidra relates some episodes that took place near the end of the 
desert wanderings. What are some of these events? 

2. According to Jewish legend, the Israelites had water to drink during the 
thirty eight years of their sojourn in the desert because a well accompanied 
them all this time in merit of Miryam. How did this legend originate? 

3. In our second Sidra, we read of the invitation of Balaq, king of Mo'av, 
to Bil'am to come and curse the Children of Israel. Did Bil'am inwardly 
want to accept Balaq's invitation to curse the Israelites? How do we know? 

4. What do you think is the moral of the story of the donkey? 
5. Bil'am came to curse the Israelites, but he stayed to bless them. One of 

these blessings was incorporated into our prayer book. What blessing 
was it, and where is it in our service? 



PINEHAS June 28, 1975 

The Torah (J.P.S. Edition) pp. 297-307 Hertz Pentateuch pp. 686--698 

I. Chapters 28 and 29 of this Sidra are read from the Torah Scroll in the 
synagogue more often than any other chapters of the Pentateuch. How do 
we explain this? 

2. The names of the Hebrew months as we know them today are not men
tioned in connection with the holidays enumerated in Chapters 28 and 29. 
Instead, they are called in the numerical order of the months. What is the 
present name of the first Hebrew month and which holiday is observed 
theri? 

3. What is the holiday of the first fruits (28 :26)' and in which month is it 
observed? 

4. Which holidays are mentioned in our Sidra (ch. 29) which are observed 
in the seventh month? 

5. On what days, other than the Sabbath of the Sidra and the days of the 
festivals, is a portion from Chapter 28 read? 

MATTOT-MAS'E 

The Tqrah (J.P.S. Edition) pp .. 307-320 

July 5, 1975 

Hertz Pentateuch pp. 702-724 

1. What is a vow, and when is it a positive or a negative vow? 
2. You will recall from a previous Sidra (l]uqqat) that the eastern side of the 

Jordan was conquered by the Israelites from the Amorite king, Si!ton, and 
from 'Og, the king of Bashan. Two and a half tribes, according to our 
Sidra, found the pasture land so attractive that they asked permission of 
Moshe to settle there. Which were the tribes? 

3. Why was Moshe angry when he heard their request? 
4. How did the two and a half tribes convince Moshe? 
5. In Ch. 32:27 and 32:30, we find the Hebrew word "chalutz" - f1':>n - and 

its plural derivative "'chalutzim". What is its meaning in the text and 
what has it come to mean in the history of Zionism? 

Z6' 
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THE BOOK OF DEV ARIM - DEUTERONOMY 

DEVARIM (Shabbat J:lazon) July 12, 1975 

The Torah (J.P.S. Edition) pp. 323-330 Hertz Pentateuch pp. 736-749 

I. Why is the fifth book of the Pentateuch called Devarim in the Hebrew 
and Deuteronomy in the English? 

2. What is the essential d'fference of this book in its contents and structure? 
3. Was Moshe interested in teaching his people a lesson in history? 
4. When did Moshe deliver the first of his farewell addresses? 
5. Why didn't Israel make war against Edom, Ammon and Moav? 

VA'ET~ANNAN (Shabbat Na~amu) July 19, 1975 

The Torah (J.P.S. Edition) pp. 330-338 Hertz Pentateuch pp. 755~776 

I. Was Moshe terribly disappointed that he could not enter the Promised 
Land? 

2. Why did Moshe so ardently desire to enter the Promised Land? 
3. When- Yehoshua was to become the leader after Moshe, what assurance 

did he have that he would bring the Israelites into the Promised Land? • 
4. Did Moshe get to see the Promised Land from afar? 
5~ Where in Israel can we see the hill where Moshe stood to look across 

into the Promised Land? 

'EQEV July 26, 1975 

The Torah (J.P.S. Edition) pp. 338-346 Hertz Pentateuch pp. 780--793 

I. What does obedience to God's Law bring? 
2. Was the land they were coming to a good land? 
3. What is meant by the Biblical phrase: "Man does not live by bread 

alone" (8 :3)? 
4. From what verse in the Bible do we derive the practice of saying grace 

after meals - pmn n~,=? 
5. Which section of our Sidra was incorporated as a very important part of 

our prayers?_ 

RE'E August 2, i975 

The _Tora,h (J.P.S. Edition) pp. 247~356 Hertz Pentateuch pp. 799-818 

I. How were the Israelites to rid the land of temptation to idol worship once 
it was possessed? 

2. What is the meaning of one central sanctuary for all Israel? .. 
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3. Do Jews have a central sanctuary now? 
4. Is the performance of a miracle sufficient evidence to establish the truth 

of an alleged leader? 
5. What is the meaning of "Shemitta"' - no•llt:>? 

SHOFETIM 

The Torah (J.P.S. Edition) pp. 356-363 

August 9, 1975 

Hertz Pentateuch pp. 820-835 

I. The Sidra opens with the laws of appointing judges and of justice. "Justice, 
justice shalt thou pursue" is the mandate of our Sidra. Why is justice the 
cornerstone prindple in Judaism? 

2. When a judge is sworn in, he is cautioned that he must show neither fear 
nor favor. What does that mean? 

3. Where all killers treated alike under the Law of the Bible? 
4. Could a wilful killer receive safety in one of the cities of refuge? 
5. How were Jewish kings different from the kings of other people? 

KI-TEZE 

The Torah (J.P.S. Edition) pp. 363-370 

August 16, 1975 

Hertz Pentateuch pp. 840-857 

I. What was the purpose of the parapet around the roof of a newly built 
house? 

2. Why weren't the ox and th< donkey to be yok~d together to the plow? 
3. What is a good test of the practice of brotherhood? 
4. Why is a pledge or vow so sacred? 
5. How were the poor protected in their dignity? 

KI-T AVO August 23, I 975 

The Torah (J.P.S. Edition) pp. 370-379 Hertz Pentateuch pp. 859-873 

I. The Bible speaks of a three year cycle of tithing. How did this work? 
2. What did the farmer have to do to make himself worthy of God's blessing? 
3. What does it mean to be a member of God's "own treasure"- n71lC Cl7? 
4. Chapter 28 contains both blessings and a warning. The latter section 

containing the warning and reproof- nn~1n - is read softly and swiftly 
by the reader. Why is this so? 

5. A punishment in the nn~1n reads: "You shall grope at noonday as the 
blind gropeth in darkness" (28 :29). What difference does it make to the 
blind whether he gropes in the light or the dark? What does this verse 
then mean? 
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ANSWERS TO THE BOOK OF BEMIDBAR - NUMllERS 

BEMIDBAR 

I. The sons of Ya~aqov, according to age, were Re'uven, Shim~ on, Levi, 
Yehuda, Dan, Naftali, Gad, Asher, Yissakhar, Zevulun, Yosef and 
Binyamin. 

2. Yehuda- 74,6000 
Dan- 62,700 
Shim'on- 59,300 
Zevulun - 57,400 
Yissakhar - 54,400 
Naftali - 53,400 

Re'uven - 46,5000 
Gad- 45,650 
Asher- 41,5000 
Efrayim - 40,500 
Binyamin - 35,400 
Menashe - 32,200 

3. Levi, the third son of Ya~aqov, is not counted in the census of the tribes. 
(The census of the tribe of Levi is found in Chapter 3 of our Sidra.) In the 

.listing of the tribes, you will find the sons of Yosef: Menashe and Efrayim. 
4. In early antiquity, the priestly privileges and functions belonged to the 

"Bekhor" - ,,~:! - or first born. When the Israelites fashioned the 
Golden Calf, the first born particip~ted in that idolatrous worship. The 
tribe of Levi, on the other hand, stood fast in their faith during that 
crisis ana were thus given the distinction of becoming the Kohanim and 
Levites serving the Sanctuary. 

5. Today, the Kohen and Levite are afforded the special privilege of being 
called to the Torah for an aliyah before the Israelite. The first born (,1~:1) 
of a family of a Kohen or a Levite is exempt from the ceremony of "Pidyon 
Haben" - ):!~ )1'1~ - the ceremony of the redemption of the first 
born observed a month after birth. 

NASO 

1. a) In Israel, you can hear the l:l'l~~ n~,:l every morning in the synagogue 
as the blessing of the Kohanim in front of the congregation, near the 
conclusion of the review of the Amid a- i1.,tu37 itl,~tz). 

30: 

b) In American Orthodox synagogues, as the blessing of the Kohanim at 
the end of the Musaf Amida on festivals occurring on week-days. 
c) In American Conservative and Reform congregations, it is the blessing 
bestowed upon children and adults by the rabbi on occasions. such as 
Bar Mitzvah, weddings, birthday celebrations or at the conclusion of the 
service. 



NI:~ZA VIM-VA YYLEKH 

The Torah ·(J.P.S. Edition) pp. 379-384 

August 30, 1975 

Hertz Pentateuch pp. 878-891 

I. Since the Law was given at Sinai a long time ago, to the people alive then, 
why are we bound by them? 

2. Was the covenant made with the people as a whole or with each individual 
soul? 

3. What meaning can you see in the verse: "The secret things belong to the 
Lord our God, but the things that are revealed belong to us and to our 
children forever, that we do all the words of this law" (29 :28)? 

4. What meaning can you see in the verses 30:11-14? Are the commandments 
too difficult for us to grasp? 

5. Every seven years the ceremony of Haqhel - 'mpn, taken from the first 
word in 31 :12 - was observed as a public tradition. What was this 
ceremony? 

HA'AZINU 

The Torah (J.P.S. Edition) pp. 384-389 

September 13, 1975 

Hertz Pentateuch pp. 896-903 

I. In the famous Farewell Song to Israel of our Sidra, Moshe renders his 
last message to Israel. What is the main thrust of this poem? 

2. What would be the sin that would arouse the wrath of God? 
3. Would Israel suffer and be destroyed? 
4. What is the meaning of the verse: "Remember the days of old, consider 

the years of many generations; ask thy father and he will declare unto thee, 
thine elders and they will tell thee" (32:7)? 

5. The prophet Isaiah opens his prophecy with the following words: "Hear, 
0 heavens, and give ear, 0 earth ... " (Isaiah I :2) - f1N 1l'IK711 C'~!ZI 1li~!ZI. 

How does this expression differ from the opening words of Moshe's 
address? 

VEZOT HABBERAKHA (Simchat Torah) 

The Torah (J.P.S. Edition) pp. 389-393 

I. What is the main theme of this Sidra? 
2. What was Moshe shown before he died? 
3. What was so unusual about Moshe's life? 

September 27, 1975 

Hertz Pentateuch pp. 909-917 

4. What was so unusual about Moshe's death? 
5. What happens at the service ·when the reading of the Torah is ended? 
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2. Blessings of life, health and prosperity; protection against evil, sickness 
and calamity. 

3. Outpouring of God's love which leads to personal happiness; the blessings 
of knowledge and Torah; finding favor in the eyes of your fellowman. 

4. Special divine favor, loving care and kindness. The culmination of the 
blessing is peace, the highest blessing of all. 

5. According to a Midrash, the Israelites say, "Why didst Thou order the 
Kohen to bless us? We want Thy blessing only." And God replies, "It is I 
who stand by the priests and bless you." 

BEHA'ALOTEKHA 

l. See Ch. 10:1-10 for the use of one or two trumpets: 
a) A long blast - <ll1'pn - on two trumpets to assemble the entire 
community at the entrance of the Tent of Meeting (v. 3). 
b) A long blast - 01l1'PM- on one trumpet to assemble the chieftains (v. 4). 

c) Short blasts- n1l11,n- to signal the start of another lap of the Israelites' 
journey in the desert (v. 5-6). 

2. See Ch. 9: I 5-23. When the Tabernacle was set up, a cloud covered it, and 
at night the cloud appeared lit up. Whenever the cloud lifted from the 
Tent, the Israelites took this as a sign to move, and when the cloud settled, 
there they would make camp. "On a sign from the Lord the Israelites 
broke camp, and on a sign from the Lord they made camp; they remained 
encamped as long as the cloud stayed over the Tabernacle" (9: 12). 

3. We recite the verse J1,N<ll1Cl::l '<1'1 (10:35) as we open the Ark to take 
the scroll for the Torah reading. 

4. We recite the verse ,~N' 01Ml::l1 (10:36) as we return the Sefer Torah to the 
Ark. 

5. They are indication marks to set aside these two verses from what precedes 
and follows. Some sages-considered this small passage a distinct section or 
"book" of the Torah. See Hertz's introduction to the verses 10:35-36. 

SHELAf! 

l. The present name of Canaan is Israel. 
2. Yehoshua. He took the Israelites into the Promised Land and Jed them in 

their conquest of Canaan .. 
3. Negev. 
4. Eshkol. Levi Eshkol followed Ben (}uri on as prime minister of Israel. The 

Hebrew word "Eshkol" means "a cluster of grapes" .. 



5. The emblem of a cluster of grapes, carried by two men, can be seen on 
Carmel wine bottles. It can also be seen in front of places where the 
official tourist sign of Israel is displayed. 

QORM_I 

I. Datan and Aviram of the tribe of Re'uven. These two are pictured in the 
.Jj"umash as ringleaders wherever trouble is fomented. 

2. By the arrangement of their encampment, the family of Qoral_t was situated 
near the tribe of Re'uven to which these two belonged. The Rabbis point 
out the dictum that bad companionship will lead to trouble. Because these 
two families camped and marched together, the weak ones joined the 
wicked ones, illustrating the old proverb: "Woe to the wicked and woe 
to his neighbor" - 1l~liJ? '1l!1 !1liJ,? '111. 

3. When controversies are rooted in personal motives, they are ruinous, but 
if they revolve around principles and values, they can be beneficial. Here is 
how Pirke Avot (Ethics of the Fathers) puts it: 

Every controversy that is in the name of Heaven, shall in the end 
lead to a permanent result; but every controversy that is not in the 
name of Heaven, shall not lead to a permanent result. Which con
troversy was that which was in the name of Heaven? Such was the 
controversy of Hillel and Shammai. And which was not in the name 
of Heaven? Such was the controversy ofQoraJ.t and all his company 
(Pirke Avot 5:20). 

Hillel and Shammai and their schools differed on many points of Halacha 
that were keenly debated between them. Since their aim was nothing else 
than the correct exposition of the Torah, the Talmud relates that a voice 
from Heaven - ?1p n~ - proclaimed: "They both speak the words of the 
living God." 

4. When Moses sent for Datan and Aviram, they contemptuously refused to 
heed his summons but accused him of misleading the people and lording 
over them (16:12-13). 

5. It is ironic that these two trouble makers characterized Egypt as a "land 
flowing with milk and honey," insolently complaining, "Is it not enough 
that you have brought us from a land flowing with milk and honey to have 
us die in the wilderness?" (16:13). 

I_IUQQAT-BALAQ 

I. The death of Miryam (20:1), the death of Aharon (20:22-29) and the 
conquest of the Amorite kingdoms of Sil;lon and 'Og on the eastern side 
ofthe Jordan River (ch. 21). 



2. The Sidra tells of the death and burial of Miryam in Kadesh (20:1) and 
the next verse states that the community was without water (20 :2), from 
which the Rabbis conclude that as long as she lived, the Well accompanied 
the Israelites. 

3. As we read the text, we can see that Bil'am was really eager to go, but God 
held him back (22 :8-20). 

4. God wanted Bil'am's conscience to be bothered, and so He had the angel 
put one obstacle after another in the path of the donkey so that perhaps 
Bil'am would not go on with his foolish intentions. But apparently the 
donkey saw more and was smarter than its master. 

5. "How goodly are thy tents, 0 Jacob, thy dwellings, 0 Israel" (24 :5) -
':>N,!D' 1'111l~:V~ :lpY' l'':>nN 1:l1!l n~ - the first verse in the opening prayer 
as we begin the worship in the synagogue. 

(It is interesting to note that, of all the verses in the Bible or elsewhere, 
the rabbis chose this utterance from a non-Jewish prophet to begin the 
religious service.) Bil'am is struck with admiration for the harmonious and 
peaceful array of the Israelite camp. The Rabbis understand the "tents" 
to refer to the house of learning - !D,1~n 11'::1 - and the "dwellings" to 
the synagogue - 11Cl~n 11'::1. 

PINEI:IAS 

I. A portion of these two chapters is read on each holiday as the Maftir 
· aliyah. That is why you will see two Sifre Torah taken from the Ark and 

read on the festivals. The reading from the first Sefer Torah deals with the 
historical or agricultural aspects of the festival. The brief part read from 
the second Sefer Torah tells of the offerings brought at the Temple for the 
respective holiday. 

2. The first month in the Biblical enumeration is Nisan, and Passover is 
observed from the 15th day of this month (28:16-25). 

3. The holiday of the first fruit (28 :26) is Shavuot and is observed in the 
third month, Sivan. 

4. In Tishri, the seventh month, we observe Rosh Hashana (29: 1), Yom 
Kippur (29:7), Succot (29:12) and Shemini Atzeret (29:35). 

5. On each Rosh l;lodesh or New Moon the first section of Chapter 28 
(v. 1-15) is read. (Interestingly, the 15 verses are divided into four aliyot 
by the repetition of verse 3 in the second ali yah. An ali yah may not have 
less than three verses read, and the content of this portion is better divided 
up by this repetition.) 

33 



MATTOT-MAS'E 

1. A positive vow is a promise to do something in the service of God or man, 
such as a pledge to charity. A negative vow is a self-imposed obligation to 
stay away from doing or enjoying something that is perfectly permissable. 

2. The tribes of Re'uven, Gad and half of Menashe. 
3. Read Ch. 32 :6-I 5. 
4. Read Ch. 32:16-19. 
5. In the text, the translation of the word "chalutz" - f1?n -is "shock

fighter". (The two and a half tribes were ready to join the other tribes as 
their vanguard to conquer the land of Canaan, while they left their wives 
and children behind to take care of their new homestead.) When Palestine 
was being colonized in the earlier days of Zionism, the pioneers who left 
their homeland in Europe and America to settle in the land of Palestine 
and till its soil, were called "chalutzim". 

ANSWERS TO THE BOOK OF DEV ARIM - DEUTERONOMY 

DEVARIM 

I. The book begins with the words 0'1~1<1 <1?N1. It is therefore called Devarim 
in Hebrew. Since it contains a repetition of most of the laws of the earlier 
four books, it is called Deuteronomy in English," which means "Second 
Law". The book was also called <111n <ll!V~, which means "a repetition 
of the Torah". 

2. This book is a farewell discourse of Moshe in which he reviews the events 
of the Israelites, past history and a review of the laws enumerated in the 
earlier books. 

3. Moshe was interested in much more than ·teaching a history lesson. 
In recalling to them all that happened since Sinai, Moshe interprets 
history as well as records it. Moshe wants his people to see that it is their 
destiny to sense the will of God and to live by it. 

4. Moshe delivered his first farewell address soon after two spectacular 
victories: one over Sil,ton, king of the Amorites, and one over 'Og, king 
of Bashan. Flushed with military success, the people would be ready as 
never before to listen with open mind and receptive heart to the leader 
who had led them to victory. See Hertz's comment on 1 :4. 

5. Edom, Ammon and Moav were kindred people. For an additional reason, 
see Hertz's comment 1 :5. 
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VA'ETI;IANNAN 

I. It is evident from the opening verses of the Sidra that Moshe was heartsick 
over his inability to enter the Promised Land. Read Hertz's introductory 
passage to the Sidra on page 755. 

2. Moshe yearned to see the consummation of the Divine promise. His failure 
to enter the Promised Land is poignantly expressed in his entreaty to God 
in the opening verses of our Sidra. 

3: Yehoshua was given the unconditional promise that "he shall cause them 
to inherit the land which thou shalt see" (3 :28). 

4. See 3:27: "Get thee up unto the top of Pisgah, and lift up thine eyes 
westward, and northward, and southward and eastward; and behold with 
thine eyes, for thou shalt not go over this Jordan." 

5. The distant hills of Moab are visible on a clear day. One of the best places 
in Jerusalem to look for the highest spot on the Moav range (Pisgah) is at 
the Montefiore windmill at the juncture of King David and Keren 
Hayesod Streets. 

'EQEV 

I. Obedience to God's law will bring the blessings described in 7:12-15. 
, 2. The Bible calls it "a land of brooks of water, fountains and depths, wheat 

and barley, vines and fig trees and pomegrantes, a land of olive trees and 
honey" (8 :7-8). 

3. Discuss the meaning of the significant phrase in 8:3 ("Man does not live 
by bread alone") with your children. See Hertz's comment on this verse. 

4. From the verse: "And thou shalt eat and be satisfied, and bless the Lord 
thy God" (8: 10). 

5. The Shema prayer in our service is divided into three parts: 
a) Loyalty to God - the passage of l71llll, found in the previous Sidra 
(4:4-9). 
b) Obedience to God's Law- the passage of !71llll CK n•m in our Sidra 
(II :13-21). 
c) The Tall it and Tzitzit- the passage found in Numbers 15:37-41. 

RE'E 

I. Read ch. 12:1-3 and Hertz's comments. 
2. The need for one central sanctuary for all Israel is repeated a number of 

times in our book. Eventually it was established in Jerusalem, which is the 
background for the growing centrality of this city in the consciousness of 
the Jewish people through the ages. See Hertz's comments on 12:5-14. 
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3. No. However, the Western Wall -':!,Pile 7m:~;,- is the sacred remnant 
of the ancient Temple. Jews come from all over world to pray there. It is 
as well a rallying-point for Jews during festival pilgrimages. 

4. No. If reason says he is false, and if his teachings are contrary to the teach
ings of Moshe, then he is a false leader. 

5. Shemitta is the seventh (Sabbatical) year when the soil was not to te 
sown (Exodus 23:10f. and Leviticus 25:2f.) and all debts were to be 
remitted (15:1-2). When this latter Jaw became a hardship to those in 
need of loans, since people stopped lending for fear of cancellation of 
debts, the great scribe Hillel instituted a method whereby the operation 
of the law of Shemitta did not affect debts that had been handed over to 
the court before the Shemitta year. This new ruling was called "Prosbul". 

SHOFETIM 

1. Discuss the importance of justice in safeguarding the welfare of society. 
2. The judge is not to fear the strong lest he become unfair to the weak. 

And he is not to allow his pity for the poor to make him show favor to 
them, thus being unfair to the strong. 

3. No. Should a person kill another by accident, he could flee to one of the 
six cities of refuge that ·were set up in the Holy Land and find safety from 
the avenger of the blood who, in the ancient pagan society, was obliged 
to take vengeance on behalf of his clan. See 19:1-10. 

4. No. A person who lies in wait and kills his neighbor wilfully cannot have 
the right of sanctuary in a city of refuge (19: 11-13). However, according 
to Jewish law, two prior conditions are necessary to convict a -wilful 
murderer: two witnesses who both saw the crime and warned the kiJJer of 
the possible consequences before the act. 

5. Other kings could do no wrong. They had absolute power over their 
people. Jewish kings, on the other hand, were subject to the Jaw of God, 
Which placed clear limitations upon their authority. They were required 
as well to possess copies of the Torah to keep them from arrogance 
before the moral law (17:14-20). 

KI-TE?:E 

I. A parapet on the roof was obligatory, to prevent accidental injury. Pro
perty owners were to know that they were responsible in causing harm to 
others because of carelessness (22 :8-9). 

2. Because there is a vast difference between the ox and donkey in size and 
strength. Thus the weaker would suffer at the hands of the stronger. The 
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Bible was concerned to protect the weaker against the stronger in the 
animal as in the human world (22:10). 

3. Lending money to those in need without interest (23 :20). All through the 
centuries and even into modern times, Jewish communities have always 
had free loan societies to help the needy get on their feet again. 

4. A man's word should be his bond, his badge of honor, his reputation. 
No one is forced to make a promise, generally speaking. But, once it is 
made, one is not free from keeping it unless released. Neither Yom Kippur 
nor Kol Nidre free him from obligations he voluntarily assumes toward 
his fellow man (23 :22-24). 

5. The lender of money could not enter the home of the borrower to fetch 
his pledge. If the. pledge was a garment, it had to be returned at sundown, 
so that the poor man could keep warm with it (24:10-13). 

KI-T AVO 

. I. See Hertz's footnotes on 26:12-15. 
2. He had to be able to say truthfully and sincerely that he had done his 

duty towards his fellowman and to God in the manner described in 
26:13-14. 

3. Read aloud 26:16-19 and then discuss the concept of "chosen people"
n?ub Dl7- using Hertz's comments as reference. 

4. The warning - nn~111 - which contains strong denunciations for wrong
doing, is read quietly and fast in order not to terrify the congregation 
with the terrible fate that will befall the erring ones. 

5. See the wise footnote in Hertz on 28:29. 

NI~~A VIM-VA YYELEKH 

I. Because we were there at Sinai too, and all the generations yet to come 
were present (29:13-14). We were there in spirit and the agreement made 
at Sinai was made with us too, as well as with our forefathers. That is why 
when a boy is admitted into the Covenant of Abraham through circumci· 
sion, his parents are only renewing the covenant into which he entered in 
spirit long, long ago. And when a boy becomes Bar Mitzvah, he is making 
his own voluntary commitment of faith in reaffirmation of what happened 
at Sinai. 

2. If a person thinks he can sin and save himself because of the protection 
promised the group, he will be sadly mistaken. The tragedy of life is that 
the sinner may cause misfortune to come to many innocent ones since 
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each person's life is intertwined with the lives of others, and what happens 
to him is bound to affect others. See Hertz's comment on 29:18. 

3. Discuss the thoughts contained in 19:28, with Hertz's comment. 
4. Discuss the nature of God's commandment, with Hertz's comments on 

30:11-14. 
5. Read 31:10-13, with Hertz's comments, about the public reading of the 

Torah every Sabbatical year. 

HA'AZINU 

I. Moshe looks back on Israel's history and draws the moral lessons for his 
people. 

2. The sin of ingratitude (32:4-7). After all that God will have done for His 
people, they would refuse to acknowledge Him as their God and would 
turn to the worship of the gods of the heathens and would practice their 
shameful ways. 

3. Suffer, yes; destroyed, no, Read the forceful words ofMoshe in 32:26-27. 
4. Discuss the importance of understanding the message of Jewish history. 
5. Both Moshe and Isaiah appeal to heaven and earth as eternal witnesses 

to what they have to declare. The expressions differ in the reversal of the 
words "give ear'' and "hear" as they address their words toward heaven 
and earth- f,lt 'l'Titnl C'~1V 1!1~!11 (Is. I :2); l7~!11n1 n,:l11t1 C'~Wn 1l'Titn 

'C ,,l:lll f,ltn (Deut. 32: I). 

VEZOT HABBERAKHA 

I. The blessing of the tribes by Moshe and the qualities he sees in each. 
2. Moshe was shown the land on both sides of the Jordan and its boundaries, 

promised to the Patriarchs, soon to become the possession of the people 
through the leadership of Yehoshua {34: 1--4). 

3. Though he lived to 120 years, his eye was not dimmed (he needed no 
glasses) and his physical energy had not lessened (34:7). 

4. Moshe was buried in a place never to be known to man. He could never 
be made into a god nor could people build a shrine on his grave. 

5. Three Sifrei Torah are taken from the Ark for the reading of Simchat 
Torah. At the end of the reading in the first Sefer Torah - our Sidra nltn 

n:~,:~n - the congregation exclaims, - p!MTil1 j?TM j?TM - "Be strong, 
be strong, and let us grow in strength" to continue the study of Torah. 
Immediately after, the first chapter of Genesis is read from the second 
Sefer Torah. Finally, the Maftir portion, containing the offerings for the 
festival, is read from the third Sefer Torah. 
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TRIENNIAL INDEX 

The triennial index contains the articles published in Dor le-Dor during the years 1972-1975. 

It corresponds to the Triemtia/ Bible Reading Calendar of the World Jewish Bible Society. 

Authors Vol. No. Date Page 

ABRAMSKI, SHMUEL 

Jerusalem in the Bible-Part 1 I 3 Spring 1973 13 
Jerusalem ill the Bible-Part 2 I 4 Summer 1973 6 

Jerusalem in the Bible-Part 3 II 2 Winter 1973-4 20 

Jerusalem in the Bible-Part 4 II 4 Summer 1974 6 

Jerusalem in the Bible-Part 5 1II 3 Spring 1975 27 

EBAN, ABBA 

Cyrus in the Perspective of Bible and History I 3 Spring 1973 

Heart of Israel - City of Man II 3 Spring 1974 5 

FEUKS, JEHUDA 

Do Not Destroy the Fruit Trees (II Kings 3) I 2 Winter 1972-3 9 

Said the Thistle to the Cedar (II Kings 14) I 2 Winter 1972-3 12 

GEVARYAHU, HAIM 

Back to the Bible I 1 Fall1972 12 

God's Plan in Isaiah (8:10) I 2 Winter 1972-3 25 

Prophetic Solution for Near Eastern People 

(Isaiah (19:34) I 2 Winter 1972-3 27 

Sources on the History ofTorah Reading- Part 1 I 2 Winter 1972-3 15 

Sources on the History of Torah Reading- Part II I 3 Spring 1973 18 

Sources on the History of Torah Reading- Part III I 4 Summer 1973 31 

Meaning of Mikhtam in Psalms II 2 Winter 1973-4 9 

Who Was the Teacher in Biblical Days? II 4 Summer 1974 14 

A Perfect Wife (Proverbs 21 :10) II 4 Summer 1974 17 

Thou Sha1t Not Abhor an Egyptian III I Fall1974 6 

GoLDFARB, SoLOMON D. 

Ahab - A Poor Character II 4 Summer 1974 46 

GREENWALD, IITAMAR 

The Aspaklaria of Prophetic Vision I 4 Summer 1973 27 

HALPERN, JOSEPH 

Bible Readers' Union and Bible Society I 1 Fal11972 15 
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Authors Vol No. Date Date 

HELLER, ISRAEL 

The Ten Lost Tribes? !II 4 Summer 1975 4 

KAHANER, JOSEPH 

Metaphors of the Vine and the Olive Tree 11 3 Spring 1974 IS 

KATZOPF, LOUIS 

Sources on the History of Torah Reading -

Part IV II 2 Winter 1973-4 39 

Sources on the History of Torah Reading-

Part V II 4 Summer 1974 21 

KOHN, JOSHUA S. 

Let Everything Praise the Lord II 4 Summer 1974 II 

KRAVITZ, NATHANIEL 

The Tree of Knowledge of Good and Evil ][ Fall1973 6 
LEHRMAN, S.M. 

Joel and His Message I! I Fall1973 22 

Sparks From the Psalms II 3 Spring 1974 10 

Obligatory War and Voluntary War Ill Fall 1974 30 

Pslam CXXX: A Cry of the Heart Ill 4 Summer 1975 15 

LEWITIES, MENDEL 

Prophet, King and Priest in Israel lii 4 Summer 1975 9 

LIPTZIN, SoL 

King Saul in World Literature 2 Winter 1972-3 

Elijah in Yiddish Literature I 3 Spring 1973 7 

The Contrite Heart II 2 Winter 1973-4 5 

Job and Faust II 4 Summer 1974 

In the Days of Job III Fall1974 21 

Psalms of Zion III 4 Summer 1975 

LlVNEH, ELIEZER 

The Jewish Way of Loving II 3 Spring 1974 26 
LURIA, BEN ZION 

What Happened to Uzziah's Bones? (II Kings 15) I 2 Winter 1972-3 5 

The Menorah (Numbers 8:2) I 3 Spring 1973 21 

The New Kotel Discovery (Isaiah 66:14) I 3 Spring 1973 24 

The Lachish Letters I 4 Summer 1973 23 

The Vision of the Dry Bones II Fall1973 10 

Israel and Edom II Fall1973 25 
The Suk in Ancient Israel II 2 Winter !973-4 
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Authors Vol. No. Date Date 

Luria, Ben Zion (Cont.) 

The Earthquake that Turned the Course of 

the War II 2 Winter 1973-4 13 

My Beloved has Gone Down to his Bed of Spices II 3 Spring 1974 22 

The Burden of Job's Loneliness II 4 Summer 1974 4 

The New Settlements of the Tribe of Dan III 1 Fall1974 10 

King Hezekiah's Pesach in Jerusalem III 3 Spring 1975 21 

NAHER,A.D. 

The Motif of Job in Modern Jewish and 

World Literature III Fall1974 15 

RABINOWITZ, LOUIS ISAAC 

The Lesson of Ezekiel's Temple (Ezekiel 40-50) II Fall1973 13 

ROTHSCHILD, MAX M. 

A Note on .. Watergate" in the Tenakh II 2 Winter 1973-4 17 

ROUTTENBERG, HYMAN 

Biblical Sources Relating to Prayer - Part 1 II 3 Spring 1975 32 

Biblical Sources Relating to Prayer - Part 2 III 4 Summer 1975 19 

RUSKIN, HARRY H. 

Bible - The Concomitant of Human Growth II Fall1973 

SHAZAR,ZALMAN 

The Book of Jonah I Falll972 4 

~?:1 ,il:"I'N III 3 Spring 1975 2 

The Direction and Purpose of Time III 3 Spring 1975 7 

il,n, il~tul III 3 Spring 1975 9 

The Secret of the Returning Exiles III 3 Spring 1975 10 

At the Rivers of Babylon III 3 Spring 1975 13 

Elijah - the Unique Prophet III 3 Spring 1975 16 

(,""j?) C'?i1l'1 '~'tiMj:' N tl,,, III 3 Spring 1975 18 

The Bible of My Youthful Days III 3 Spring 1975 19 

WEIGART, MAZAL 

God's Reply to Job III 1 Fall 1974 21 

UFFENHEIMER, DENYAMIN 

Some Features of Modern Jewish Bible 

Research - Part 1 I 4 Summer 1973 

Some Features of Modern Jewish Bible 

Research - Part 2 II 1 Fall1973 17 

Some Features of Modern Jewish Bible 

Research - Part 3 II 2 Winter 1973-4 25 
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INDEX ACCORDING TO TITLE 

Please Note:, ln the following listing the name of the article is shortened, Please look under 

the author's name for the full title. 

Vol. No. Date Page 

Bible: 

Back to the Bible: H. GEVARYAHU I 2 Fall1972 12 

Bible of my Youth: Z. SHAZAR III 3 Spring 1975 19 
Bible Society and Readers: J. HALPERN I I Fall 1972 15 

Biblical Names I 1 Fa111972 26 

Biblical Research: B. UFFENHEIMER - Part 1 I 4 Summer 1973 

Biblical Research: B. UFFENHEIMER- Part 2 II Fa111973 17 

Biblical Research: B. UFFENHEIMER- Part 3 II 2 Winter 1973--4 25 

Biblical Personalities: 

Elijah in Yiddish Literature: LIPTZIN I 3 Spring 1973 7 

Elijah the Unique Prophet: SHAZAR III 3 Spring 1975 16 

King Hezekiah 's Pesach : LURIA III 3 Spring 1975 21 

Job and Faust; LIPTZIN II 4 Summer 1974 

Job in Literature: NAHER Ill Fall1974 15 

In Days of Job: LIPTZIN III Fall1974 21 

King Saul: LIPTZIN I 2 Winter 1972-3 I 

Book Reviews: 

Ayin Lamikra: MAZAL WEINGRAT 

rev. by PINKHAS LAPIDE III 3 Spring 1975 45 

Biblical Reflections: DAVID BEN GURION I Fall 1972 29 

Ben Gurion Looks at the Bible: 

rev. by J. HALPERN I 3 Spring 1973 39 

Sabbath Chapters of the Talmud: B. EuzuR 
rev. by J. HALPERN I 4 Summer 1973 40 

Selections from Genesis on Records or Cassettes I 3 Spring 1973 46 

Song of Songs: ELIEZER LEVINGER 

rev. by S.D. GOLDFARB I 4 Summer 1973 42 

A Time for Loving: HERBERT TARR 

rev. by S.D. GOLDFARB ll 3 Spring 1974 46 
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Vol. No. Date Page 

Books of the Bible: 

Genesis 3 Human Growth: RUSKIN II Falll973 I 

Genesis 3 Tree of Knowledge: KRAVITZ II I Fal11973 6 

Number 8:2 The Menorah: LURIA I 3 Spring 1973 21 

Deuteronomy 11 :26 Dor and Generation 4 Summer 1973 38 

Deut. 17:14; 18:15 King and Prophet: Lewittes III 4 Summer 1975 9 

Joshua 19:40 New Dan Settlement: Luria III Fal11974 10 

I Kings 21 Ahab: GOLDFARB II 4 Summer 1974 46 

II Kings 3 Fruit Trees: FELIKS I 2 Winter 1972-3 9 

II Kings 15 Uzziah's Bones: LURIA I 2 Winter 1972-3 5 

II Kings 14 Thistle and Cedar: FEUKS I 2 Winter 1972-3 12 

Isaiah, Direction of Time: SHAZAR III 3 Spring 197S 7 

Isaiah 8:10 God's Plan: GEVARYAHU I 2 Winter 1972-3 2S 

Isaiah 19:24 Prophetic Solution: GEVARYAHU I 2 Winter 1972-3 27 

Isaiah 45:00 Cyrus: EBAN r 3 Spring 1973 

Isaiah 66:14 Kotel Discovery: LURIA I 3 Spring 1973 24 

Jeremiah 8:22; 12:1 Jeremiah's Struggles I 4 Summer 1973 21 

Jeremiah 26:20--24 Lachish Letters: LuRIA I 4 Summer 1973 23 

Ezekiel! :43 Prophetic Vision: GREENWALD I 4 Summer 1973 27 

Ezekiclll :16 Origin of the Synagogue I 4 Summer 1973 33 

Ezekiel18:2 The Fathers Have Eaten Sour Grapes I 4 Summer 1973 36 

Ezekiel 37 Dry Bones: LuRIA II Fall1973 10 

Ezekiel40-48 Ezekiel's Temple: RABINOWITZ II Fall1973 13 

Joell-3 Joel's Message: LEHRMAN II Fall197J 22 

Obadia 1 :20 Israel and Ed om: LuRIA II Fall 1973 2S 

Jonah l-4 Book of Jonah: SHAZAR Fall 1972 4 

Zephaniah 1 :11 Suk in Ancient Jerusalem: LURIA II 2 Winter 1973-4 l 

Psalms 51:12 Contrite Heart: LIPTZIN II 2 Winter 1973-4 s 
Psalms 57:1 "Mikhtam": GEVARYAHU II 2 Winter 1973-4 9 

Psalms 60: : Earthquake: LURIA II 2 Winter 1973-4 13 

Psalms 110 Poem in Yiddish: SHAZAR III 3 Spring 1975 18 

Psalms 119 Sparks from the Psalms: LEHRMAN II 3 Spring 1974 10 

Psalms 128 Vine and Olive Tree: KAHANER II 3 Spring 1974 IS 

Psalms 130 Cry of the Heart: LEHRMAN III 4 Summer 1975 IS 

Psalms 150 Praise the Lord: LIPTZIN II 4 Summer 1974 II 

Proverbs 20:11 The Teacher: GEVARYAHU II 4 Summer 1974 14 

Proverbs 31:10 A Perfect Wife: GEVARYAHU II 4 Summer 1974 17 

Job 19 Job's Loneliness: LURIA II 4 Summ~.r 1974 4 
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Vol. No. Date Page 

Books of the Bible (can't.) 
Job 38:4 God's Reply: WEIGART Ill I Fal11973 25 

Song of Songs Jewish Way of Loving: LIVNEH II 3 Spring 1974 26 

Song of Songs 6:3 Bed of Spices: LURIA II 3 Spring 1974 22 

Nehemiah 3 :26 Watergate: ROTHSCHILD II 2 Winter 1973-4 17 

Jerusalem and Zion 

Jerusalem in the Bible: ABRAMSKI - Part 1 I 3 Spring 1973 13 

Jerusalem in the Bible: ABRAMSKI - Part 2 I 4 Summer 1973 6 

Jerusalem in the Bible: ABRAMSKI - Part 3 II 2 Winter 1973-4 20 

Jerusalem in the Bible: ABRAMSKI - Part 4 Il 4 Summer 1974 6 

Jerusalem in the Bible: ABRAMSKI- Part 5 II! 3 Spring 1975 27 

Jerusalem, Heart of Israel: EBAN II 3 Spring 1974 6 

Psalms of Zion: LIPTZIN Ill 4 Summer 1975 

Rivers of Babylon: SHAZAR Ill 3 Spring 1975 13 

Returning Exiles: SHAZAR III 3 Spring 1975 10 

News 

Bet Hatenakh II 4 Winter 1974 42 

Bible Exhibit I 3 Spring 1973 42 

Bible Group in Hartford Conn. III 3 Spring 1975 47 

Bible Quiz Winners II I Falll973 43 

Bible Quiz Winners III z Winter 1974-5 46 

Bible Readers Union II 3 Spring 1974 45 

Bible Tour II 2 Winter 1973-4 42 

Dor le-Dor II 4 Summer 1974 45 

WIZO Bible Day I 2 Winter 1972-3 31 

WIZO Bible Day II 3 Spring 1974 43 

WJBS Conference I 3 Spring 1973 40 

WJBS Conference II I Fall1973 45 

W J BS Conference II 2 Winter 1973-4 44 

WJBS News I 3 Spring 1973 44 

Source Material 

Admonition and Comfort I 3 Spring 1973 26 

Biblical Sources to Prayer: RourrENBERG Part 1 III 3 Spring 1975 32 

Biblical Sources to Prayer: ROUTTENBERO Part 2 III 4 Summer 1975 19 

Thou Shalt Not Hate a Stranger: GEvARYAHU III I Fall1974 6 

Torah Reading,,Part I: GEVARYAHU I 2 Winter 1972-3 15 
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Vol. No. Date 

Torah Reading, Part II: GEVARYAHU I 3 Spring 1973 

Torah Reading, Part HI: GEVARYAHU I 4 Summer 1973 

Torah Reading, Part IV: KATZOFF II 2 Winter 1973-4 

Torah Reading, Part V: KATZOFF II 4 Summer 1974 

Tributes 

David Ben Gurian by ZALMAN SHAZAR II 3 Spring 1974 

Yehezkel Kaufmann by C.W. EFROYMSON II 3 Spring 1974 

Yehezkel Kaufmann by MENACHEM HARAN II 3 Spring 1974 

Zalman Shazar by GERSHOM ScHOLEM III 3 Spring 1975 

Zalman Shazar by SOLOMON GOLDFARB III 3 Spring 1975 

The Family Comer is found in every issue according to the cycle of Torah Reading. 
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1974-5 TR.IENNlAL TANAKH STUU"{ CYCLE, THIRD Yl:AR 

AUGUST ~n~m/JN onm 

su ~ Psalms 103 lp a•~nn , 
MO 4 """""''"' np c•~nn " TU 5 Psalms 106 lY a•~,n no 
WE 6 P>almsH17 lp 1:1'~1111 DO 
TH 7 Psalms ll7-118l1TPY D'~,n ~M t:tM ? 
FR 8 Psalms 104 ,p C''r.m .~M 1:2C"' • 
SA 9 :l,ICl,M ~ ~ 
Deuteronomy 20: 1 - 21 : 9 ~ ,10 - K ,, I:I",J, : n·'~ 

n•l'lt~tl M';r n'DIIn) n•>)l Dn';rn';r D'2, D'D' ,., )M ,,~, ·~ 

""'" 16 '"'"' »xn mJD •:r lN ,,.,, "'"l':P nw nM 
When thou shalt ber;iege a city ... thou shalt not destroy 

its tr~es by wielding an ruce agllinst them: for thou 
mayest cat of them. and thou ~halt not cut them down. 
(PeUI. 20:19) 

t\t:GUST .,l?N 

su 
MO 
TU 
WE 
TH 
FR 
SA 

10 Psalms 108 ny l:l"~nn 
11 ""'""''09 cy l:l"~illl 
12 Psalms 110 •v l:l"~nn 
13 Psalms Ill lt•p I:I"T.m 
14 Psalms 112 J•p J:l'l,;;u, 
15 Isaiah 54 'll :T'Pt'• 
16 ~ ,,l1T'VU7" ·~Do, MJ11"' 

Deuteronomy 24-25 it>-"0 I:I',Ji : l,..Y? 

nD>" na•x .n11:117' :~~'Tl nD~MI na•tc 111»» p n•n• tc> 

1'1 n•n• ;rflil 
Thou shalt not have in thy hQUr.e diverse nlCilsures, a great 

and a small; a pcrf~t and just mea~ure shall thou have, 
(t>eut_ ZS:JS) 

l 

' 
" , 
I 
n 
c 

,'itnn7 n\\!.l);'tf n~w ""~v.tn 
AUGUST >l>N 

su 17 Psalms 119: 1"24 (l"!l"lt) b~P tt?:'ln 
MO 18 Psalms 119: 25"49 (1·n·,> ,l:r'p ao?nn N' 
TU 19 Psalms 119: so-n (t~·n·r) ,l:r'p ao?nn ~· WE 20 Psalms 119: 73"96 (?·,-•> ,l:r'p D'?nri ~· TH 21 Psalms 119: 97"120 (O"J"D) ,D"j;l D"~M , 
i'R 22' Jsalall60 1:1 :rV!U'I 1C 
SA 23 a !tl :r»V' ~lm wen ~ TO 

Deuteronomy 29: 1-a n-K ,tl:l C""l:, : 1'1"»7 

11~)1 li.U) 1tJ'IC'f'l ~~~ I'MI nM'"" n:m11 1n1•n nnn ,m.,,.,.,..,, 
Whereas thou hast been fonaken and hated, so that oo 

man went through thee, I will mab thee an elemlll 

el[(:Cllency, a joy of many ac~mtiom, (b. 60:15) 

su 24 Psalms 119:121"144 (l·~·:v) b•p D"?nn I' 
110 25 """""''" I45"176(n·t>·,-p> l:r'P l:l"~nn "' TU 26 Psalms 120-121 lCP":IP c•~nn c• 
WE 27 Jsalall61 ~to:rnn ' TH 28 Jsalall& !Itt n•:vart •=\ 
FR 29 Isaiah .. lDM"W '' SA 30 , ,Ito 'D~n ,;¥J"C":1'SJ " Deuteronomy 31 : 14--.30 ,_, ,at? tMJi' : 11'~~ 

Mll' 'l' 0\J"DN M> 11»'1,, lJID!n nvnM IC~ \1'~ Uid'> 
,ID, ,..,. nn)l'l.., n17U ,-u, 

For the sake ofTziyyon I will not hold my peace, and for 
the sake of Yerushalayim t will not be still, until her 

rish~«~usncss goes forth like radiance, and her salvation 
like a bumlnt torcb. (Is. 61:1) 

1974-5 TJllE:l\'l'aAL TANAKff Srooy CYcLE, THIRD YEAR 

AUGUST/SEPTEMBER (l"'\!.ln) ),wnl-7t.,k 

·su 31 Psalms 122-123 ~y-i:Jp ao~nn 'f.) 

MO 1 Psalms 124-125 :cy-,p l:l"?nn 'f.) 

TU 2 Psalms 126--121 l:lp"'I'JP D'?im n 
WE 3 Psalms 123-129 "'P""'Y c~~nn I' 
TH 4 Psalms 131-13l :~?p·a?y tr?nn "" FR 5 Psalms 133-134 T1y ·1?p C"7nn "' SA 6 BOSH HASHANA :"1!':':'1 WK"l • 

Genesis 21 ao n"t'lt'1!1 : 1'1"Y? 

""' OtorllllJn 'n' t'f!lll " •n nN 1:r.,:a n,n "'>s!Dn .,., 
till~'" •n 

A Ma'alot poem: Behold, bless the Lord, all you r.el• 

vants or the Lord, who stand by night in the hou!e o£ 

the Lord. (Ps. 134:1) 

su 7 BOSH HASHANA M?~• l'!:t':1~ ' MO 8 Psalms 130 ?p D"?nn JTI;•u C'IJ ' TU 9 P>alms135 n?p C"?nn , 
WE 10 -136 1?p cr~nn n 
TH 11 Joel 2 J ~'"' 

, 
FR 12 Hosea 14 T Yt'\, I 
SA 13 'ltl;l ;K'J":n !1 1'"(t W~11

1bDM :"011V ~It/ 'lr'fM:'I n 
Hosea 14 ,. »'W'Jil : 1,..,, 

nm IM,)J tll!llllii'IP 1\'!11!1 ,J:Il'CI IIIPJI 
BloW the Shofar in Tziyyon, wnctify a fut, call a solemn 

a~bly, (Joe12:U) 
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23 
24 
25 
26 
27 
28 

• ...,. n 
P&olms73 
P&olms74 

~:sr O'~M l' 
lll' O'~iln ,., 

.1:11' C"'~M ;tt1 
Psalms 75 ;w CI'~M ttl 

1 Kings 19 o• '1'1 D"J~~t'.Zl~ ,wp :ow= n T' 
Jeremiah 1 M iT'll,.. M" 

1t ,11: 11"1:),~ 'tllln cn:oc tl' 
Numbers l.9 c:l 'tl~ :)'1'1:11';. 
1'11"1:1. 10 •n 'HI~ o•,n p,a ptnl n~t·u n1,1 "1:1.\1' •n nnn 
WM:I .0 •• .,;. ,n., •n WPU M) ., n,.,n ,nm •n 

I'IP'f I'IDD't ~'P WKn ,n'" 'n 
And, behold, the Lord passtd by, and a .strong wirld ren1 

tbc mountains; but the Lord wa.s not in the wind: and 
after thc wind an earthquak!!; but the Lord was not irl tho 
earthquake: and ancr ~ eatthquakc a fire; but the Lord 

was not in them: and after the 5re a still smaD voice. 
(f Kinp !9:11 12) 

JUNE/JULY m:m 

su 29 P&olms76 U' Q>~M 0 
MO 30 P&olmsTI t:srD'T.t.n 10 
TU I Psalms 79 t1P c•~itll ,, 
WE 2 ....,. .. 11 c•~nn lO 
111 3 Jeremiah 4 , it'~,.. T.l 
FR 4 Jeremiah 2 :lifl~jl no 
SA 5 , ,llf'Z),, 'tiD-1 •r:=·r.'>= , 

Numbers 35-36 ~,, "ll"TZil :ll'J'~ 

nnn ,nM '""' ~D tpn, ~ ~)I "' o~~M IM~D no 
1nn ... 

What inquity h.a~ your fathcn round in me, that they 

have gene ra.r from me, and have walked after wnlty, 

and are become thenuelva worthless? (kr. l:5) 
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JULY ::tH cmotnnn 

su 
MO 
TU 
WE 

111 

FR 
SA 

6 P&olms83 ~tr>?nn 
7 PsalmJ84 ,., o•?M 
8 P&olms85 i1ll tr>~.nn 
9 Psalms 116 tbp b'1mn ,., .., 

10 p"""" .. 'm b'T.!n 
II Isaiah 1 ltil":vtr' 

12 lt,ltif'17V7'1'CII1T~1 

Deuteronomy 3: 1.-22 ::o--a ,1 tl'"ll1 : n'P; 

•n~01,1 >n)'U I:I'JS 'U"J '1'1 , ,. IJ'Iftl'll D'DW I)IDII 

'2o IYII'IIOnl 
Hear, 0 heavens, and give ear, 0 earth, for the Lord has 
spoken: I have reared and brou&bt up childmt, and they 
_h:w.e rebelled against me. (Is, I :2) 
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JULY JH on)n 

su 13 P&olms87 tD D"?.,n n 
MO 14 
_ .. 

no~ , 
TU 15 P&olms89 t!lltr>?nn I 
\I'll 16 ....,.,. 1 D";n.r. n 
TH 17 LamentaUons s 1T il)•IC ~ICnt:Wn ~ 
Fn· 18 Isaiah 40 c il'»'IU' 

SA 19 It ,'12 if'W'' 'tlDil j;r.:1K1 N' 
Deuteronomy 6 : 1 - 1 : 11 K' ,t - K ,, D",:n : n•»-? 

1'1'1~M 111 JIM NnKI .11'1JC 'n utn)M •n )M'Ir )IDII 

,MD »!!I 'fC'IIl »!!I~~ »:a 
Hear, 0 Ybra'el, tM Lord our God; the Lord is one, 

And thou sbalt love lbc Lord tby God with aU tby beart. 
and witb aU tby soul, and wilb all thymighl. (Deut, 6:4-5) 

JULY 

11mPJ nt\!.lt>'ll ill't! i1")"''"' 

JK onm 

su 20 Psalms 91 ICll o•~nn ,, 
MO 21 Psalms 95 nll D"?nn ,, 
TU 22 1'8alms% 1:1 C"?nn , 
w• 23 ....,.,., 11 O'?nn '" 111 24 Isaiah 49 b~ ii"Pt1' 10 
FR 25 Isaiah 50 J i'f'],l;"l 

,, 
SA 26 T ,br11flltW" 'tlDil :;::p M1 

Deuteronomy 10: 1 - 11 : 25 ro ,~<' -1t ,, D"',::l, : rrr\1 

fM>21 'fJI'n 'fJUin tQ "U't) 0)1)2 nM OJIIM 0n1Dn 

.,.,)1112, 'Jfl'2 nnno >Jt OJI!U'Ill .'J.Cijnl 'P'V.II ,,., 
And you shall teach them your children, speilking of them 
when thou sittest in thy house, and when thou ll'alk.est 
by the way, when thou licst down, and when thou risest 
up. And thou sh:llt write them upon the door posU of 
thy house, and upon thy gates. (Deut, II :19-20) 

JULY/AUGUST JN on>)j 

su 27 Psalms 98 n11 tl'1ii1n "' MO 28 """""" til o..;;,n :> 
TU 29 Psalms 100 V D"~nn NJ 
w• 30 Psalms 101 ICP O"~itn , 
111 31 Psalms 102 ::li' o~?nn , 
FR I Isaiah 55 nlil'»".,.,. , 
SA 2 IC' ,,l ii"YZ" 'tiEii'l ilM1 no 
Deuteronomy 15 : I - 16: 17 T' ,TO -It 11b C•,!l1 : 11'»"; 

D~M) nt»>I 111l \'I'IJIJ Q>DlM~ ,, jn 

Behold, I ha~ made hi..on a witness to lbc peoples, a kader 

9nd commander or nations. (b. 5S:4) 
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MAY '''" 
su 
MO 
TU 
WE 
Til 
FR 
SA 

11 PsalmS 113 ~~P t1,1mn e'"I11'1WM, 

12 Psalms 46 'ID~M 

13 Psalms 47 Jl:) C1 ~iTTI 
14 PsalmS 49 =D"'nm 
15 HabakkUk 2 :l P'IPlrl 
16 SHA VUOT &ekiel 1 M ~NPirr> nlp'QI:' 
11 SHA VUOT l p1p::m 'DDiT ~"1M:! ~m :m Q'l, 

Habakkuk 3 l P1PlM : li'P' 

n!lun lUI) onn rnn' n~:~Dna •)1_':1'12 m1:1 o•-n'V-1 •n•1 
a•n'IM flltnD ntniQ a•Dwn lhfiJIJ '12:) 1nJ » 

Now it came to pass in the thirtieth year, in the fourth 

month. on the fiClh day or the month, as I. v.:a' amons 

the exiles by tho: river Kcvar, that the heavens were 
opened, and I !laW visions of God. (Ez. I :I) 

MAY 

su 18 Psalrna 5o lC'Il;M 

!dO 19 Psalms 51 IUD"7:fn 

TU 20 PsalmS" llD"?im 

WE 21 Psalms 53 ll D"'r.m 
Til 22 Judges 5 nD'It!D'Itl 
FR 23 Judges 13 l' ~D'ro 

SA 24 l ,l• O"~I:IITZ' 'twiT '1"1rD Ml:'l 

Numbers 7 l 1l"Jr.)l : fT'P';I 

nDll M) tl•n'IM IU'f.n 'l:ltl) :a!lo n'I:IWJ n11 a•n!I<M •nat 
The sacrifices of God arc a broken spirit: a. broken and 

a contrite heart, 0 God, thou wilt not despi<:e. (Ps. !II :I !I) 
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MAY 

su 
MO 
TU 
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Til 
FR 
SA 

25 PsaJ.nis 55 ru tro~nn 
26 Psalms 57 1l C'o~iTTI 
27 Psalms 58 Ill ~~iln 
28 PsalmS 59 'OlD"~M 
29· Zecbariab 2 ::J rt'>1::1T 

30 Zechariah 3--4 ,.l :1'1:J7 

31 :r ,::J if,'"l)f 'tiD., ~~lli::J "IJ'Il~p:-o 
Numbers 12 :l, '"l:l'm::J : 11'P7 

1n\:ln 12 •n 111•1 1"'"" ~ •n 111• l"'"'" !!oM •n "'llM•1 

ttMD !lolillD ,,M n1 M'ln c•!7wn•~ 
And the Lord ·said to the adversary, The Lord rebukes 

thee, 0 adVenary; even the Lord who has chosen 

Yerushalayim rebukes thee: for is not tb!s man a brand 

plucked out of the fi~? (Zech. 3:2) 
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1 Psalms 61 Me tl1':o:rn 
·2 Psalms 62 lD C"?M 
3 PsalmS 63 lO C1;nn 
4 Psalms 64 'Ttl l:l'.?im 
5 JOShua 1 l'l Pt"ii'J" 

6 •Joshua 2. :J.Plt').'l' 

7 ~t .. :. »W~il" 'tl!:ln '"1Ml ,; n~w 
Numbers 15" 10 1l"m:J': Tl'»' 

•n film 'n JIM an'l21't 1ritM Dn•M11 n~•:l!l c~'1 n•n~ 

IU'J'JH IIJ"I''Dlll 
And it shall be to you M a fringe, thitt yOu inay look upon 

it and remem~r a!lthe commandments of tht Lord, and 

do them. (Nu. 15:39) 
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JUNE 

Sll 8 Psalms 66 '10 C',iTTI 0' 
!dO 9 Psalms 114 "ri' D"?iTn~nl:'tn ; 
TU 10 Psalms 115 lt:IP D"?nn rnn n, K 
WE 11 Psalms 67 to D"'mn :r. 
Til 12 1 Samuelll K' 'lt ;lfll!ltl' l 
fR 13 1 Samuel12 :J.l 'K 7N11:1t" 'T 
SA 14 , ,If' 'K ~.,. 'tll:lil '"11'1::1. l'l,l' n 

Numbers 18 n' ~11l:l : ll'P~ 

)IN tnp"' 11) run 121np tO 1U:Ihl tflnp ID "1111 JIM 

l:a 1lljl Dl!iol~M1 'lJII) 1Jihp) 'D 'f'%U •nlln tl) 
Whose ox have I taken? Or whose m have 1 taken? 
Or whom have I defrauded? Whom have I oppressed 'l 
Or of whose hand have I received any bribe with 
which to blind my eyes? ([Sam. 12:3) 

JUNE t~nn 

su 15 Psalins 68 no o•':onn , 
!dO 16 Psalms 69 tic 01;nn t 
Tu 17 Psalms 70 P 01?nn n 
WE 18 Psalms 71 Nl1D'?nn D 
TH 19 Micah 5 ;"li1::1"7l ' 
FR 20 

""""' 6 
l iP'O .N, 

SA 21 1 ,."'1 IC"D 'l:ll:liT ?"lnl V~'.Z\VI'I :1; 
Numbers 24:14- 2S :9 t'l ,l'D-.., .~ ,,-m:. :fl'»';i 

Q~~~ fn JIMD m 1:1~"1 ~tD)I ~1" :SJ')I' J"lt1H'CI n,"ni 
·:avJi•S, 

And the remnant or Ya'aqov shall be in the midst or 

many peoples like dew from the l.ord, like showen 

\•Pon the grass. (Micah 5:6) 


